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introduction: 

Contemporary philosophy is associated with two types of philosophy. The 
first type refers to pre-Western philosophy, which is known as the 
philosophy of modernity. The second type refers to critical writings made 
by European philosophers towards the philosophy of modernity throughout 
history. In this study, we will try to look at some of the urgent requirements 
and problems of the contemporary world with its contradictions and logical 
reasoning based on innocent philosophies that were interested in renewing 
ideas and reconsidering some issues that reflect the nature of philosophy 
for its contemplations and the value of criticism in it. As we present a 
conceptual and historical introduction to the emergence of contemporary 
philosophy, we are devoting the principle of communication between ideas 
throughout history, even if they differ in appearance, they are not devoid 
of common starting points. If the moral problem was the basic problem 
that was pressing on the minds of Greek philosophers, they worked their 
minds to find a solution to it. If the problem of the relationship between 
religion and philosophy was the basic problem that the philosophers of the 
Middle Ages paid great attention to, then the subject of philosophical 
interest in modern and contemporary times had a different character, as 
these ages were characterized by a new factor that changed not only the 
economic aspects of societies but also all other aspects of life, whether 
social or Political or moral, this new factor has a clear connection between 
philosophy and other sciences that have adopted its approach as a means 
for this change, especially in the field of criticism. Therefore, we have 
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decided to raise some prominent issues in the subject, the most important 
of which are: What are the epistemological dimensions of contemporary 
thought? And how has man dealt with them in light of the multiplicity of 
trends and the difference in intellectual and philosophical starting points? 

We have relied on different approaches, the most prominent of which are 
the historical genealogical approach and the descriptive approach, in 
addition to the critical approach, which is the basis of philosophical studies, 
ancient and modern. Through this, we hope to reach benefit through 
getting to know, even in a simple way, contemporary Western thought, its 
philosophical interests, and its effects on the practical reality of 
contemporary man in various regions, with their varying orientations and 
intellectual, cognitive, and even cultural societies. 
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The first axis: mastering the issues of contemporary 
philosophy and its intellectual and cognitive implications 

Chapter One: The Concept of Contemporary Western Philosophy 

The term contemporary philosophy refers to the current historical era of 
Western philosophy that began at the end of the ninth century, with the 
professional preparation of this branch of knowledge and the emergence 
of analytical and continental philosophy. Contemporary philosophy is 
considered, in fact, a technical term in philosophy that refers to a special 
period in the history of Western philosophy. What is it? 

The concept of contemporary philosophy: 

Contemporary philosophy is associated with two types of philosophy. The 
first type refers to pre-Western philosophy, which is known as modern 
philosophy or modern philosophy. The second type refers to critical 
writings made by European philosophers regarding modern philosophy 
throughout history. 

Contemporary philosophy is:«Criticism and study of scientific sciences 
within a scope called the critical study of science or even epistemological 
studies, the study of which mainly revolves around the concept of human 
existence in addition to studies of social issues alongside political issues. 
What distinguishes contemporary philosophy is the criticism of 
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connotations and terms that indicate one meaning, and the reason is due 
to the difference in people’s ways of thinking.»1. 

History of Contemporary Philosophy: 

Contemporary philosophy is linked to all the eras that preceded it, meaning 
that philosophy does not emerge suddenly from nothing, but rather arises 
based on a foundation that existed before it, like buildings and land. We 
cannot build any structure without a fixed existence to support it. The state 
of philosophy is like the state of the sciences, which cannot emerge 
without experiments, studies, and without a past. 

The scientific and philosophical background of contemporary 
Western thought: 

Contemporary philosophy is a name given to a group of different 
philosophies that have emerged during the past hundred years or so. 
However, the word “emerged” does not mean that these philosophies are 
completely original and have come up with something completely new, 
such that they are fundamentally distinguished from the philosophies that 
preceded them. No, human thought is always connected, and the later 
comes influenced by the earlier in a way that enables us to say that if we 
wanted to trace any idea in any contemporary philosophical trend, we 
would be able to find its roots striking in the soil of the distant past that 
does not extend for many centuries. However, we will suffice with:«We 

                                                           
1Magdalene Al-Saqa, The Concept of Contemporary 
Philosophy,https://mawdoo3.com08/17/2023 Accessed on: 02/15/2024. 

https://mawdoo3.com/
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are talking about the background of contemporary philosophy in the recent 
past, that is, the period of history that historians usually call the modern 
era. 

In modern times, we notice a clear expression in the philosophical interest 
of what was the case in the days of Greece and the Middle Ages. If the 
moral problem was the basic problem that was pressing on the minds of 
Greek philosophers, then they worked their minds to find a solution to it. 
If the problem of the relationship between religion and philosophy was the 
basic problem that the philosophers of the Middle Ages gave their great 
attention to, then the subject of philosophical interest in modern times had 
a different character, as these ages were distinguished by a new factor 
that changed not only the economic aspects of societies, but also all other 
aspects of life, whether social, political or moral. This new factor is modern 
science. Some historians of thought have gone so far as to say that the 
historical period that we call the modern era differs from the Middle Ages 
in several aspects, perhaps the most important of which are the following 
two aspects: 

The decline of the authority of the Church, which represents the negative 
characteristic of the modern era, was earlier in its appearance than the 
positive characteristic, which is the acceptance of scientific authority, since 
science played only a small role in the Renaissance in Italy, and the first 
real impetus for science appeared in the wake of the publication of the 
theory of Copernicus, but the theory did not have its effective influence 
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until it was undertaken and developed by Kepler and Galileo in the 
nineteenth century, and from that time the war began in Europe between 
science and the dogmatism of the Church, a war that ended in favor of 
this new scientific knowledge.»2. 

Romanticism as a reaction to rationalism: 

Romanticism came in the last years of the century.NThe eighteenth 
century was a violent reaction against the scientific trend that prevailed in 
Europe since about the sixteenth century, which reached its peak in 
Newtonian science in the early eighteenth century. This movement had a 
great impact, whether negative or positive, on all aspects of human 
activity, from art, literature, philosophy, and politics. Even those who were 
repelled by this movement were forced to take positions against it and 
were often influenced by it more than they thought. We present this trend 
here briefly because it actually constitutes the cultural background for the 
concept of contemporary philosophical thought, although the romantic 
trend was not initially linked to philosophy, as it began to be linked to 
politics at the hands of Jacques Rousseau. However, it soon found 
multiple links to philosophy. If Rousseau was the first figure in the romantic 
movement, he was expressing trends that were already prevalent, as 
intellectuals in France during the eighteenth century were very passionate 
about what they called feeling or sensitivity, meaning the tendency toward 
emotion that must be completely convincing and must be direct and sharp 

                                                           
2Muhammad Mahran and others, Introduction to Contemporary Philosophy, Quba House for 
Printing, Publishing and Distribution, Cairo, pp. 17-20. 
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in a way that thought cannot express. Accordingly, the romantics began 
to emphasize the emotional aspect. It is human nature, not the rational 
side of it:«The Romantics believed that the scientific heritage of the 
nineteenth century, despite its greatness, breadth and scope, was an 
inappropriate tool for expressing the inclinations and interests of wild 
nature. The Age of Reason, despite its many just claims, fell into disrepute, 
not because its beliefs were incorrect or unreasonable, but because the 
ideal of life that people presented was a weak, superficial and feeble ideal. 
It is possible that man is a rational animal, but his animal side is more 
deeply rooted than his rational side, and therefore he cannot live on truth 
alone. Thus, the Romantic tendency stood face to face with Newtonian 
science, finding it more implausible than mistaken. Rousseau, with the 
diversity of the Romantic movement, goes to elevate what he called the 
natural man, but his conception of what is natural in human nature was 
not based on the system of nature that Newton had envisioned, but rather 
on his personal experience. For him, man is that creature who thinks 
rationally and logically to judge things from the perspective of their benefit 
to him or to his companions. Rather, he is that creature who feels and is 
affected, as He believed that intelligence and reason were the fruits of the 
social environment, that environment which takes the flexible nature of the 
child and corrupts it by forcibly introducing it into a traditional mold that is 
undoubtedly foreign to it. Everything is good when it comes from the hands 
of pure nature, but everything is corrupted when the hand of man takes 
it. All human wisdom is nothing but servile passions, and our customs are 



13 
 

nothing but submission, anxiety, and repression. Man is born, lives, and 
dies in a state of slavery, imprisoned at birth in swaddling clothes, tied up 
in a wrap at death, and remains shackled by the chains of various 
institutions as long as he is invalueman»3 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
3The previous reference, pp. 26-27. 
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Chapter Two: The First Contemporary Western Philosophical 
Trends and Their Different Orientations 

One of the most important features of the ninth centuryAThe tenth century 
AD: The strong trend towards building philosophical systems, as synthesis 
is superior to analysis. This trend appeared at the beginning of that period 
in German idealism in particular. Kant had emphasized the creative 
function of the mind, so the application of this idea expanded and mixed 
it with the idea of romanticism on thought, which is in a constant process. 
From this mixture emerged the doctrines of the German philosophers 
Fichte, Schelling, and especially Hegel, and:«Hegel conceived existential 
truth as an intuitive growth of the absolute mind that always arrives at new 
combinations starting from the concepts of the proposition and the anti-
proposition. Hegel's philosophy presents a comprehensive rational 
doctrine, but at the same time it is very romantic due to its dynamic and 
evolutionary character. Several doctrines influenced by science replaced 
German idealism after Hegel. Let us mention the German materialism of 
Feuerbach and Molicht... Their doctrines denied the existence of the mind 
itself and defended comprehensive determinism. Let us then mention the 
descriptive philosophy founded in France by or according to Comte, 
followed by John Stuart Mill and others. All of them saw that philosophy 
is nothing but a collection of the results of science taken in a mechanical 
sense. These two materialistic and descriptive trends were greatly 
supported by the doctrine of Charles Darwin, the English scientist, who 
explained the evolution of living organisms in a purely mechanical way, in 
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his famous book On the Origin of Species by Natural Selection 
1859.»4Thus, the romantic and Hegelian idea of evolution was established 
on a scientific basis, and at the same time it became considered a 
mechanical explanation. The idea of evolution became a comprehensive, 
general doctrine and led to the emergence of the monistic evolutionary 
doctrine, which was defended in particular by Thomas Henry, Henry 
Spencer, and others. It appeared to people in the years 1850.-1870 and 
the trend wasHMechanical and materialistic evolutionism will also continue 
to dominate thought in Europe but this return to idealism reappears around 
1870, in England first with Thomas Hill Green and Edward Caird and so 
on:«We can identify three stages in the development of European thought 
during the nineteenth century AD, namely idealism, then the doctrine of 
scientific development, and then the coexistence of the two trends 
together. Despite the conflict between idealism and the doctrine of 
scientific development, the two movements share essential characteristics, 
which are: 

- The trend towards building philosophical systems. 

- A clear mental orientation towards the empirical world. 

Critics reject the world beyond phenomena or even deny the existence of 
such a world. 

                                                           
4A.M. Bochinsky, Contemporary Philosophy in Europe, translated by: Izzat Qurini, World of 
Knowledge, 1990, pp. 27-28. 
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Finally, the monistic trend that dissolves the human person either in the 
absolute or in the current of total development. Thus, the rational trend, 
the confinement to the world of phenomena, the saying about 
development, impersonal monism, and the construction of philosophical 
systems, all of this is what largely constitutes the body of thought during 
the nineteenth century AD in Western civilization.»5. 

Side streams: 

Idealism and positivist evolutionism did not alone dominate European 
thought in the aforementioned century, as two other trends developed in 
parallel with them, although they were less important and less influential 
on the surface, but they nevertheless possessed real importance. 
They:«The irrational trend appeared first, resulting from the Romantic 
movement and its creation to oppose the Hegelian rationalism, and the 
representative of this position is Schopenhauer. The Danish thinker 
Kierkegaard appeared to push the attack on the rationalist doctrine further. 
Before them, a trend had appeared in France that defended the will and 
called for the non-punishment trend as well, although it was a less 
prominent trend, and it was represented by Min Den Yran. At a later stage, 
after the attack on the Hegelian rationalism, the irrational trend attacked 
the scientific rationalism, and here it would rely in its attack on Darwin’s 
theory of evolution. Nietzsche was the expression of this position. 
Dilthey’s philosophy also relied on the evolutionary trend, and this German 

                                                           
5The previous reference, p. 29. 
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philosopher emphasized the priority of history and proportion, insisting on 
presenting it in a new image in the person of the German philosopher 
Simmel.6. 

The other secondary trend of the nineteenth century AD trends in Western 
civilization is the trend of metaphysics, and the claim of the philosophers 
of this school is that they are able to reach a world that lies above the 
world of phenomena, and we note: “They have a tendency towards 
adopting metaphysical pluralism coupled with a great understanding of the 
problems of real man, and this trend did not have important schools and 
like it there are individual thinkers, including Herbert, Fechter, and others... 

In France, the metaphysical trend was adopted by Victor Cousin and his 
disciples, but the philosophical systems built by other philosophers 
presented that trend in a stronger form. Unlike the situation in Germany 
and France, the metaphysical trend did not appear in a striking form in 
England. There is something that the irrational trend shares with the 
metaphysical trend, which is the departure from and reliance on Kant’s 
philosophical positions. The irrational trend results directly, on the one 
hand, from the Kantian doctrine, which says that reason cannot penetrate 
the problems of metaphysics. Its opposition to the rational trend in Kant 
constitutes a guiding error for it. On the other hand, influences from the 
experimental, mechanical trend of the Darwinian method appear in the 
irrational doctrine, especially in Nietzsche, and the same is also the case 

                                                           
6The previous reference, p. 31. 
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with regard to the metaphysical philosophers, although this may 
seemStrangeThey all take the duality of the world of phenomena and the 
world of existence in itself, and most of them side with the mechanical 
position. We should draw attention to the fact that these two currents, 
whose importance is somewhat limited, cannot be compared to the current 
of idealism and empiricism, which are the two currents that dominated 
European philosophy in the nineteenth century AD.»7. 

 

 

 

 

 

 

 

 

 

 

 

                                                           
7The same, pp. 30-35. 
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The second axis: Contemporary Western philosophy 
between its problems and its basic intellectual and cognitive 

transformations 

Chapter One: Problems of Contemporary Western Philosophy-
Philosophy and non-philosophy 

Contemporary philosophy has witnessed a special activity in its questions, 
reflections and paths. This special activity is influenced by the 
transformations that have affected the models of understanding and the 
categories of thought, especially those formulated by the rationality of 
philosophical modernity with the moment of Cartesian self-influence and 
its cognitive and historical consequences: religious reform, the scientific 
revolution, the political revolution, the Renaissance, and others. 

1- The problem of communication in contemporary Western 
philosophy: 

that:«The epistemological revolution initiated by Bachelard was evidence 
and a living sign of the fertility of the modern methodology that he followed 
by imposing the crystallization of a new image of a new thought that cuts 
all ties with its old heritage so that it is at the same time the foundation of 
a new intellectual research, which is the non-communicative research. 
Scientific thought also develops internally according to a specific order that 
he envisions, starting from what he calls naive realism to descriptive 
empiricism, and from this empiricism to Kantian Teutonic rationality, and 
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from simple rationality to complex rationality, and from complex rationality 
to dialectical supra-rationality. This does not mean a break with theoretical 
science, but it means re-evaluating this aspect without diminishing the 
importance of applied science, which we cannot talk about as complete 
scientific knowledge in isolation from it, for a purely functional reason if it 
is impossible to reach other relationships. From Bachelard’s non-
communicative model, we move directly to Heidegger as an example of 
communication. It is clear from the beginning that Heidegger did not 
directly research the concept of communication, and this is what may put 
him in a position of questioning.»8So what is communication first? 

communication:«The foreign term corresponds to it.ContinuityIt means 
continuity and includes another concept that comes into contact with it, 
which is the concept of communication... The reality is that the problem 
of communication, to the extent that it is poor in content except for what 
its owner imagines, is problematic in terms of linguistic meaning, since 
there are multiple concepts that come into contact with it and are not 
separated from it except to the extent of their relation to it. The same thing 
applies to the term non-communication, which means interruption and 
separation together, and it also comes into contact with synonymous terms 
and concepts. This is a natural thing, especially in the contemporary era, 

                                                           
8Omar Muhaibel, Problems of Communication in Contemporary Western Philosophy, Ikhtilaf 
Publications, 2005, pp. 12-14. 
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since philosophies have come to rely on the term as the first key to their 
philosophical theories.»9 

Heidegger’s ontology of communication, as Omar Muhaibel spoke about, 
believes that it practices understanding, and thus:«Interpretation in parallel 
with her search for the truths of things themselves, since the effort of the 
being here should not go far from his contemplations. She began to search 
for the forms of existence, its conditions and its attributes. Rather, our 
effort, says Muhaibel, should focus on what he calls the phonological 
reading of the position of the being within The buzz It is a reading that 
cannot be true for anything except because it aims to reach the essences 
of things and not to care about the individual, material, and unclear 
phenomena. It is the book of being and time. In order to clarify the issue 
of being, it resorts to questioning metaphysics by working to transcend it 
and evaluate it within a broader field, which is thought, and then making 
it more communicative with it. The field of being is broader than to be 
reduced by the suspended metaphysical systems. Here, a communicative 
interpretation pattern crystallizes that dives into the depths of being to 
discover its truth, which in turn becomes a tool for understanding and a 
basis for interpretation... As for Foucault, the matter is less problematic, 
not in the sense that it is unimportant, but in the sense that the problem 
is more clear and direct. He does not hide the priority of the separate 
non-communicative and its absolute cognitive priority. This is in 
accordance with his general structural orientation, which he denies like 

                                                           
9The previous reference, pp. 8-9. 
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other structuralisms. Foucault’s philosophy as a whole is a call to establish 
an archaeology that severs all connection with history, with man, and with 
philosophy as well. Behind every history passes another archaeological 
history, and every balanced, homogeneous discourse speaks a 
reasonable historical language, but it must Digging into its unspoken 
foundations because written history is not always evidence of itself as 
much as it is evidence of the absence of unwritten history. History, 
according to Foucault, is a collection of structures and eras with no 
connection or communication between them because the structure, 
according to the initial structural definition, is self-sufficient and its 
constituent elements and does not accept foreign elements. Man is 
scattered among these compact structures without any power or strength. 
It is enough to contemplate the chapter on spreading the world from the 
book of words and things to complete the elements of the final image of 
Foucault’s stumbling man among the natural systems with their 
suspended objects and positions that do not allow any will with them, no 
matter what it is, to appear and are very far from any subjective feeling of 
his.»10. 

The problem of language in contemporary Western philosophy: 

Thinking about language has made many philosophers go beyond the 
historical question about the origin of language and its foundations, 

                                                           
10The previous reference, pp. 23-24. 
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especially in Western philosophy, starting with Kant. What is his 
philosophy of language? 

Kant's philosophy of language: 

Kant offers a philosophical vision so novel and profound that it is 
astonishing to realize that he largely ignores one of the major concerns of 
modern philosophy. Kant believes that: “The order of the world that can 
be known depends on the cognitive activity of the subject, and the 
conflicting changes of that activity become more complex once the relation 
of language to the subject is taken into account. Although subjects use 
language, they do not invent it. In other words, which is still disputed, they 
need language in order to become subjects. What is the origin of language 
anyway?” 

It has generally been assumed that the origin of language is like the world 
system, and this assumption links the idea of language as part of God’s 
creation with the possibility of understanding the world, as the Greek word 
indicatesLogosTo both the word in the sense of speech and to the rational 
order of things. As for the beginning of modernity in philosophy, it can be 
distinguished by the close coincidence of questions.AndThe new 
philosophy of Hume and Kant with its questioning of the divine origin of 
language, the former leads to the idea of the self as the center of 
philosophy, the latter reveals in contrast the dependence of the self on 
something it did not create and language becomes the other whose origin 
continues to pose important problems even today (think of the 
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controversies regarding the extent to which language can be changed in 
a suitable way even according to genes). 

German philosophy is characterized by conflicts between approaches and 
the rights of the self at the center of philosophy and approaches that 
suggest that the self depends on something other than itself. The idea of 
dependence indicates why the idea of the unconscious developed at this 
time. The theoretical issues here are again signs of historical changes. 
The idea of ideology mixed issues of language and issues of the 
unconscious. It emerged during the French Revolution and initially meant 
only a system of ideas. But it soon developed, especially through Marx, 
into a term used to distinguish people's belief that their actions are 
determined by free will when they are in fact unconsciously dependent on 
the prevailing ways of speaking and acting in their social class.»11. 

Language and mind in Kant: 

A central goal of German idealism was to overcome Kant's oppositions 
between appearances and things in themselves, between susceptibility 
and spontaneity. Hamann's idea was that we acquire words receptively as 
noises or signs in the objective world but that they are the cause of mere 
objects:«Words can only be words, not mere signs or noises, if they have 
a meaning that affects how we understand the world. It may seem obvious 
that the next thing to do is to separate language into those parts that have 
a purely objective meaning and those parts that are subjective. But it has 

                                                           
11André Bouwe, German Philosophy, translated by: Muhammad Abd al-Rahman Salama, Hindawi 
Foundation, United Kingdom, 2014, pp. 25-26. 
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so far been proven in modern philosophy that it is impossible to draw this 
dividing line in an agreed manner, for the most important reasons: 
language itself is necessary to draw the line, and if language resists a 
decisive separation between the subjective and the objective, then it is 
possible to question the kind of philosophy that attempts to show how the 
subjective mind more or less successfully reflects or represents the nature 
of the objective world. Claims about objectivity are deliberately made out 
of the use of language, and language itself cannot be said to be purely 
objective or purely subjective. Despite repeated claims to the contrary, the 
everyday sense of truth must be largely unaffected by such ideas. Sceptics 
cannot protest against language’s withholding of truth without first 
admitting that the truth of their claims can be conveyed by language.»12. 

Schleiermacher: 

Schleiermacher is best known as the theologian who played a crucial role 
in the development of modern Protestantism. His theology explained why 
language became so central to his thinking and what Kant had explained 
about the primary arguments being independent of philosophical 
argument. Schleiermacher: «He bases his theology on what he calls a 
sense of absolute lack of self. He sees the self, in Kant’s approach, as 
receptive and spontaneous, both of which include the self and the world 
to varying degrees. For Schleiermacher, the sheer fact that we understand 
and interpret the world in an effective way is in any case inexplicable in 

                                                           
12The previous reference, pp. 27-28. 
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philosophical terms. Although we can direct our rational and philosophical 
activity, we are not the source of our being active. This is given as part of 
our nature. We must respond to this lack in non-cognitive ways, because 
our knowledge depends on this activity as well. The feeling that our activity 
is connected to the activity of the rest of the living universe is what leads 
to religion. The feeling of God, then, is based on this feeling of connection 
to a greater extent than is within our power.»13. 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
13The same, p. 31. 
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The second topic: The analytical trend in language 

Analytical philosophy uses a type of analysis that has a common meaning 
between the subjects in view of the language in which it is realized. In 
this, it differs from other philosophies that base their research on different 
analyses. Phenomenological philosophy conceives of analysis as 
penetration into the essence, and existentialism conceives of analysis as 
revealing the existential dimension. 

Ethmology of the concept of analysis: 

“Investigating the lexical, linguistic, cognitive or scientific meaning of the 
term ‘analysis’AnalysisIt makes us stop at definitions from multiple 
sources, the most prominent of which is related to language and 
terminology. We say: “To analyze something means to divide it, part it, 
and dismantle it. To analyze a knot means to untie it. Dismantling means 
simplifying what was complex and making it clear and easy. As for 
terminology, it is the opposite of composition, which is to return the whole 
to its parts.” 

Types of analysis: 

Analysis is of two types: theoretical analysis and realistic analysis. The 
first takes place only within the mind, and the second takes place in the 
reality of experience. We must distinguish between analysis and division 
in that analysis leads to the discovery of elements and origins, and thus it 
informs us of the cause. As for the parts in division, their amount of 
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composition is exactly equal to the amount of the analyzed origin. 
Therefore, division does not explain anything in contrast to composition. 
With this analysis, we arrive at what Descartes calls simple natures or the 
elements from which complex groups are composed. We can summarize 
the aspects of the Cartesian analytical methodology as follows: 

1- The mathematical model Descartes looks in particular at the 
algebraic method and at arithmetic and geometric sequences. 

2- These rules of the curriculum, when separated from the 
mathematical considerations that inspired them to Descartes, appear 
as they appeared to a contemporary. Analysis is associated with 
synthesis in both Plato and Descartes, and if the latter did not care 
much about this last process, Plato gave it a prominent place in his 
curriculum. Rather, it seems that it replaced analysis for him, which 
is the division of all these operations in a direct relationship with the 
method of analysis, which is intended to reduce every mathematical 
compound to simple, easy-to-understand operations and clarify the 
topics of geometry by representation. As for Kant, his critical 
philosophy was all analytical, and philosophical analysis with him 
reached a far-reaching degree of precision and depth. Kant was the 
first to use the word analysis, and to him is due the credit for 
distinguishing between analytic judgment and synthetic judgment, a 
distinction that was later known as the foundation of (the principle of 
investigation) that logical descriptivism adopted. Kant means by 
analysis transcendence (transcendental) that changes scientific 
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judgments, i.e. rational synthetic judgments, and it is divided into two 
parts: 

Analysis of meanings and analysis of principles... John Locke tried to 
analyze the issues that people say with the aim of analyzing their 
meanings. Berkeley also practices analysis when he tried to criticize 
abstract ideas and the material element. Hume also analyzed the concept 
of causality within the limits of the concepts of contingency and the 
slowness of events. Hume's philosophy is in fact an attempt to discover 
the extent and power of human understanding. Descartes made analysis 
into the necessary steps to achieve clarity when he led us through the 
analysis of the dilemmas we are examining to the best of our ability to the 
division path if we want to reach a solution to the problem facing us.14. 

 

 

 

 

 

 

                                                           
14See: Wafaa Brimah, Analytical Philosophy, 2023 books.google.com>books Accessed on: 
03/15/2024, pp. 20-23. 
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The third section: The founding rationalities in Western philosophy 

Rationality in the West began with a set of tensions, the tension of reason 
and self, rationalization and self-realization in the spirit of the Renaissance 
and the spirit of reform through science and freedom. This came as a 
result of the dialogue of reason with the self. In this regard, Alain Nouran 
says that without reason, the self is enveloped in an obsession with its 
identity, and without the self, reason becomes a machine of power. This 
is where the crisis of modernity is represented. 

The general and broad concept of rationality, then, includes adherence to 
the standards of rationality, a commitment which is the essential 
requirement of any philosophical system, and indeed of any set of true 
hypotheses whatever. In this general sense, it would seem that all 
philosophers without exception are rationalists, or are supposed to be so. 
But this is very far from the truth when we come to the more technical 
meaning of rationalism. Hence, great caution is required when we move 
from the general implications of the term to its specific philosophical 
meaning. Thus, Aristotle, despite his great emphasis on reason and 
rationality, did not make him a rationalist in the technical sense. In a similar 
way, the thinkers of the European Enlightenment in the eighteenth century 
were often described as rationalists, meaning that they were generally 
committed to the use of reason and argument to free philosophy from the 
constraints of superstition and dogma. But this general use of the term 
can easily be misleading, since only some of the philosophers of the 
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Enlightenment are rationalists in the technical sense. Listz, for example, 
clearly belongs to the rationalist camp, whereas today he is only very 
emphatically one of them. The works of Bertrand Russell provide another 
example. Despite the ambiguity of the description of rationalist, Russell's 
support for reason and his argument against the irrationality of Rodens 
make it natural to call him a rationalist in the broad sense, but most of his 
own philosophical doctrines and methods belong strongly to the empirical 
heritage and are thus in almost complete conflict with the rationalist view 
in the technical sense of that term.»15. 

Applied rationality: 

In order to understand applied rationality, we must understand the 
principles on which it is based, as Bachelard understands it. It must be 
confronted with the characteristics of the ancient scientific mind. In 
Bachelard’s opinion, these characteristics can be summed up as:«Two 
reasons are due to the lack of specificity of science, which are: 

1- It resolves science into a general theory of spirit and mind of which 
science is only an embodiment. 

2- He attributes the practice of the scientist to a mere methodology that 
Bachelard seeks to prove the sterility of, meaning that the scientific 
mind is sometimes further from true scientific practice and sometimes 
lower than it. 

                                                           
15John Cottingham, Rationality: A Renewed Philosophy, translated by: Mahmoud Munqidh Al-
Hashemi, Center for Civilizational Affiliation, 1st ed., 1997, pp. 10-15. 
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The basic arguments that our philosopher establishes in the face of these 
concepts are the following: 

1- There is no fixed mind that governs all our forms of knowledge. The 
mind is a result of science and is a subsequent creation whose aim 
is to reveal scientific methods. For example, when Kant builds his 
critique of abstract reason, he takes as a priori the framework of 
thought and the natural foundations of his time or the basic physics. 

2- There is no comprehensive method. The method, like the mind, is 
built later, starting from the real work of the scientist, and can only 
repeat what has been found before. Methods built later are always 
sterile. 

3- The reality of science: Where does the specificity of science lie in 
building a mathematical model that can not only perform calculations 
on observed phenomena, but more than that, consult a new group 
of phenomena, even a new reality, through testing? There is no 
simple reality that the scientist is limited to observing and explaining. 

4- Sciences: It is clear then that it is not possible to study the scientific 
mind except from within where the phenomenon arises, where a sick 
world is spread out, but at this level the practice of the scientist 
clashes with the concepts and images that he derives from his 
cultural world and from his daily life, so the origin of these concepts 
and the work from here on the philosophy of science must leave the 
place then for informatics, which is the critical study of the formation 
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of the main scientific concepts and their work in their own field and 
not in relation to the general theory of knowledge.16 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
16The previous reference, p. 10. 
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Chapter Four: The relationship between philosophy and science 
and the impact of scientific developments on contemporary 

philosophy 

Contemporary philosophy has benefited from two important events: the 
first is the scientific revolution in the field of exact sciences such as biology, 
mathematics and physics, and the second is the emergence of the turning 
point of the human sciences such as sociology, psychology and 
anthropology. Contemporary philosophy has been interested in studying 
and criticizing scientific knowledge in addition to its interest in the meaning 
of human existence. So what is the relationship between contemporary 
philosophy and science? 

The relationship between philosophy and science: 

The relationship between science and philosophy is an unclear one 
despite its inevitable existence, especially since it is a different relationship 
from one period to another. However, the ancients viewed science as one 
of the branches of philosophy. They considered all scientists to be 
philosophers in their own right, and they believed that all sciences stem 
from philosophy, as science began as a natural philosophy in its origin. 
This idea was helped to prove by some ancient scientists such as Galileo, 
Descartes, Kepler, Newton, and others who researched chemistry, 
physics, and mathematics from a philosophical perspective and used their 
metaphysical views to prove their theories. Scientific phenomena are 
considered each according to its own philosophy. 
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The trend in favor of the importance of philosophy for science: 

Science has become a field of human activity. Its nature is to formulate 
objective knowledge about reality, formulate it and organize it theoretically. 
It is one of the forms of social awareness that includes purposeful activity 
and reaching new knowledge. Scientific development in the modern era 
and the separation of science from philosophy have led to questioning the 
value of philosophy. This has led to a difference in viewpoints between 
those who believe that philosophy has value and those who assert 
otherwise, that philosophy has no value in view of the history of science. 
On this basis, the problematic question between philosophy and science 
has emerged: Does man need philosophy in light of this scientific 
progress? 

“The supporters of the first group, which supports philosophy, believe that 
philosophy is necessary and has such importance that it is almost 
impossible to reject it. These people believe that philosophical thinking 
cannot be dispensed with, and therefore the importance, value, and 
necessity of this thinking must be recognized, because it is originally linked 
to addressing the human mind, as it cannot be dispensed with, and 
therefore we must philosophize at all times. What proves the importance 
of philosophy is its research into what science is incapable of. If scientists 
research the material world, then philosophers research the spiritual and 
moral aspect, such as research into ethics and values, etc. 



38 
 

In ancient thought, whenever the sciences were parts of philosophy, the 
connection was not only a connection of a part to a whole, but rather a 
connection of interest from early philosophy in analyzing and justifying the 
principles and axioms on which the sciences are based. In modern 
thought, after the sciences gradually became independent from 
philosophy, that connection remained, but in a different way. If philosophy 
was concerned with identifying the methods of the sciences or the ways 
of thinking that guaranteed the sciences steady progress, then a branch 
of philosophy emerged that was concerned with logical studies, which is 
methodology or the methods of the sciences. In contemporary thought, 
the connection between science and philosophy exceeded those limits, so 
movements of self-criticism of their scientific construction emerged within 
the sciences themselves to test the ideas, principles, or foundations on 
which the construction is based and to demonstrate the connection 
between them and the issues of science and the theories emanating from 
them. 

However, developing science is constantly forced to introduce into its 
theories concepts with a philosophical dimension and seeks to define 
these concepts precisely within the limits of its own method, and thus 
seeks to avoid any philosophical discussion. However, science in this 
method may include a hidden philosophy that it does not recognize.17. 

                                                           
17See: Duaa Hosni Hassan Abu Jabal, Associate Professor, Faculty of Arts, New Valley University, 
The Controversy of Comparison between Philosophy and Science, pp. 563-
564.https://philos.jornals.ekb.eg(pdf)Accessed on: May 23, 2024. 

about:blank
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There is no doubt that: “Merely thinking about the principles and methods 
of a science is not necessarily philosophical, but penetrating and 
deepening this direction will inevitably generate in every science issues 
that, when addressed by scientists alone, will not lead to rapid 
understanding, but rather to sharp discussions that ultimately describe 
them at the level of philosophical thinking. This explains to us the 
emergence of differences between scientists that cannot be understood 
unless they are placed within the framework of philosophical conflicts. 
Science constantly raises epistemological issues that constitute part of the 
philosophical issues of science.”»18 

...: “As for the relationship between philosophy and science, there is no 
separation between philosophy and science. The unity of philosophy and 
science was manifested in the fact that this theoretical knowledge is 
comprehensive and is based primarily on creating contemplative mental 
compositions that fill the gaps between scattered optional observations. 
The philosopher was the scientist, the natural scientist, the physician, the 
astronomer, and the mathematician, and the scientist was the philosopher 
or what is called the sage. This continued for nearly twenty centuries, that 
is, until the sixteenth and seventeenth centuries, when the sciences began 
to separate from philosophy. 

Looking at the history of philosophy, we find that there is a continuous 
interaction between scientific facts.AndAnd philosophical thinking, indeed 

                                                           
18The previous reference, quoted from: Nayef Balouz, Research Methods in Natural Sciences, Al-
Insha Press, Damascus, 1985, p. 02. 
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scientific facts were often the subject of philosophical contemplation to 
know the truths of things and to formulate philosophical theories about the 
universe and man. If natural science is an integral part of philosophical 
knowledge that is concerned with finding appropriate changes to the 
phenomena of external science and its changes, then the separation of 
natural science from philosophy has ended and the age of science has 
begun, as if the relationship between them is a relationship of separation 
and opposition.19. 

anti-philosophy trendAndIts importance: 

:«On the other hand, many scientists reject philosophy for several reasons, 
the most important of which is its endless sequence of questions, but 
scientific progress is conditional on providing clear answers in the form of 
strict scientific theories and laws. This means that philosophical thinking 
was not productive despite its dominance of human thought for many 
centuries. Therefore, the value of philosophy was questionable because it 
is a thought steeped in abstraction that has no connection to reality, and 
knowledge that is not scientific knowledge cannot be considered science, 
but rather ignorance. In addition, we find in philosophy articles that raise 
questions related to the unseen and divine matters, and talking about 
philosophy in light of scientific developments seems strange to them due 
to the spread of scientific discoveries and the expansion of the circle of 
science. Therefore, philosophy is exposed to several challenges and even 

                                                           
19same. 
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attacks that question its value and usefulness, as applied and technical 
sciences dominate, which provide benefits and privileges that facilitate the 
stages of life. Philosophy has become criticized for its uncertainty and lack 
of objectivity, and it is often described as a kind of chatter and empty talk 
devoid of any meaning. Sometimes it is viewed as intractable and even 
impossible knowledge because it relies on ambiguity. 

For some people, philosophy is far from life and does not care about the 
current problems that trouble people. Therefore, they wonder about its 
benefit in our contemporary life, especially after the great progress 
witnessed by science and arts. They wonder about the expected benefit 
from reading the works of Socrates, Plato and Aristotle? Rather, what does 
one gain from reading the works of Descartes, Kant and Hegel?»20. 

Philosophy of science: 

 Science 

 

 

 common sense                                            philosophy 

 

 

                                                           
20The previous reference, pp. 566-567. 
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The figure indicates that there are two paths from science to common 
sense. 

A tense relationship between the philosophy of science and the 
history of science: 

:«Heidegger says: Science does not think about itself, and we can add to 
this that it does not care much about its memory and does not pay 
attention to its past, so science seeks to correct itself, renew itself, and go 
beyond the current situation, let alone the past. It renews its activities that 
are launched with the core of logical characteristics towards optionality, 
falsification, and correction towards more progress and discovery, i.e. 
always towards the future. Therefore, the relationship of science with its 
history was not similar to the relationship of other civilized entities with 
their history. They may consider it as their written record that carries the 
features of the form of their identity, so they are not separated from their 
history unless a person is able to separate from his identity card. Perhaps 
the philosophical starting point raises the relationship of philosophy, as 
this highlights how the gap between science and its history is widened. 
However, as much as we find science in the twentieth century, it has 
become the greatest activity that shapes and restricts the formation of the 
contemporary mind and contemporary reality day after day and endlessly. 
We find the history of science is the history of the human mind and the 
interaction between it and experimental experiences or the data of the 
senses. It is the history of methods and methods of reasoning and 
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methods of solving problems that are characterized by being scientific and 
theoretical realism alike. It is the history of the growth of the structure. 
Cognitive and its limits, assumptions and horizons. The history of the 
development of man’s position with his actual capabilities towards nature 
and the world in which he lives. The history of the progress of the civilized 
city and the forms of civilization and the methods that man creates to deal 
with his environment. For all of this, it is right to say that the history of 
science, not the history of thrones, crowns, wars and conspiracies, is the 
true history and the core of the story of civilization in its ascending 
development. In any case, if science does not think about itself, then the 
philosophy of science is the one that takes on that burden and undertakes 
to think about the science itself in its method, area and characteristics of 
scientific knowledge, its conditions, the nature of its progress, its methods 
and factors in general, thinking about epistemology, that is, the theory of 
scientific knowledge, then the relationship between it and other cognitive 
variables and various civilizational factors. If science does not pay much 
attention to its past, then the philosophy of science has sought to be 
inseparable from the historical dimensions of the phenomenon of science, 
and has become very concerned with the history of science, such that the 
follower of the developments of the philosophy of science in the twentieth 
century notices that the most prominent result of these developments is 
the emergence of historical awareness in its core. The philosophy of 
science will accept the twenty-first century having moved from a long-
standing position that turned its back on the history of science. And for its 
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role in enabling us to understand the phenomenon of science with a 
deeper understanding, in addition to pushing the rates of scientific 
progress, and is satisfied with the current scientific system and its 
philosophy as such on the basis of looking at it from the inside or looking 
at the scientific system in itself.. The philosophy of science met from this 
to a new situation based on awareness of the history of science, so 
science is philosophized in light of its historical development and through 
its interaction with civilizational and social structures, which meant a 
significant development in the starting points, circumstances and factors 
of the philosophical view of science, and this development in reality is the 
integration of the view of science from the inside with the view of it from 
the outside, that is, in short, a more comprehensive philosophical view of 
the phenomenon of science.21. 

 

 

 

 

 

 

 

                                                           
21See: Yemen Tarif Al-Khawli, Philosophy of Science in the Twentieth Century, Hindawi 
Foundation, United Kingdom, 2014, pp. 11-14. 
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The third axis: Contemporary philosophical approaches 

The first section: Heidegger's undermining 

It took Heidegger quite a while to finally find a way to overcome most of 
the problems of the Western metaphysical heritage founded by Aristotle 
and whose results were consolidated and communicated through the work 
of many prominent philosophers with Aristotelian tendencies in the history 
of philosophy, and there are many of them. This heritage continued to 
exercise its great influence on both Kantian philosophy and later neo-
Kantian philosophy. Although this attempt is not without difficulty and 
complexity, and it is not without ambiguity as well, as we think, we will try 
here hard to trace the steps of Heidegger’s intellectual development in 
order to see what he did to find what is harmful and deadly in the 
Aristotelian ontology of essence and how he was able to open the 
philosophical file wide open and find solutions to its difficult problems. His 
testimony regarding the question of existence continued to cast shadows 
of confusion and anxiety on his philosophical life and helped greatly to 
clarify the features, characteristics and surprise that his autobiography 
contains for historians of the histories of philosophy. 

The contemporaries of the young Heidegger who were trying to closely 
evaluate his early attempt before the publication of his book "Being and 
Time" doubted that Heidegger would later become one of the most 
important and influential philosophers of the twentieth century. His early 
writings were in fact boring and dull and did not go beyond the traditional 
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style of familiar writings in the field of philosophy at best. They should not 
be given more value than being a timid first look of historical importance 
or interest in philosophy at best. Neither his doctoral thesis that he 
submitted to the university nor even his study entitled "The Theory of 
Categories and Meaning in Denis Scott" could promise to provide the 
advantage of uniqueness, novelty and originality that would lead to a 
revolution in the fields of philosophical thought at that time. If one imagined 
that Heidegger had only been satisfied with these attempts and had not 
accomplished anything after that, he would have actually quickly 
disappeared from the list of metaphysics dominated by Western 
philosophers and left us no trace worth mentioning in the archives of the 
philosophical corpus. 

A careful and careful examination of the nature of Heidegger's early works 
and their arguments will show that Heidegger was intelligent enough... 
Heidegger introduced into the schools of philosophy, which were then 
limited to the Aristotelian tradition and the narrow-minded milieu, 
countless ideas belonging to different fields. However, it must be said that 
Heidegger nevertheless obtained important information and valuable 
insights from the discussions contained in the annals of the history of 
philosophy regarding the question of being, even though he considered 
most of them wrong because of the path they took through the proposals 
of the managers of the affairs of philosophy. His reflection on the 
psychological explanations of philosophers and how psychological 
processes form the basis of the subject of our thoughts, for example, 
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forced Heidegger to reflect more deeply on the nature and quality of the 
connection between the act of thinking and the meaning of thinking and 
its relation to the language through which it expresses itself. Only in this 
way did Heidegger express the provisional results of such reflections and 
ideas, in which we find some important observations that clearly indicate 
that he was finally beginning to stumble upon his way of describing being 
fundamentally different from that proposed in Aristotle's doctrine of natural 
ontology.»22. 

:«Heidegger's method of doubt, which he tries to interpret his approach 
based on the interrogation of its components, explains the nature and type 
of methodological development that is endlessly interpreted through the 
phenomenological method. Although Heidegger expresses his gratitude 
and indebtedness to his teacher Husserl in the process of understanding 
the nature of phenomena and their characteristics, his teacher's persistent 
analyses through the phenomenological method, as we know, sharpened 
his philosophical sensitivity and led him to the advantage of accurate 
description that he enjoys. He believes that phenomena cannot be simply 
acknowledged except through the way they are given through 
consciousness, because the process of discovering them is simply 
included in our understanding of them only. On this basis, Heidegger tries 
to go far or look at what is hidden behind what we see as familiar to us 
and consider as something natural and ordinary in the impressions of the 
first approach often. This method of doubt that Heidegger adopts explains 

                                                           
22Imad Sabil, Strengthening the Cathedrals of Traditional Ideas, Al-Manhal, 2017, pp. 99-102. 
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to us his tendencies and preference for using archaeological vocabulary 
or terms in his description of the details of the phenomenological method. 
In other words, his analytical mission is based on revealing phenomena. 
The hidden, concealed, and buried, and its separation and clarification in 
order for it to be liberated, appear, and reveal itself to us. If we are careful 
to be precise in the form of this interpretation, it is in fact the backbone 
and theoretical framework of Heidegger’s important theory, which 
describes the truth as nothing more than a process that appears, reveals, 
manifests, and reveals the hidden. Understanding is also considered a 
form of disclosure and manifestation in its broadest sense. 

Heidegger's doctrine of revelation appears on two levels. He distinguishes 
between: 

1- The level that relates to the existing things or entities and the facts 
related to them, because human existence for it enters and is known 
by a special term, which is the term existentialism, which opens the 
doors of the authority of observation wide open. 

2- The ontological level, i.e. the phenomenological description of the 
deep structures that confirm and explain the nature of these beings 
or entities and the facts related to them... 

Although our conflicts and our general and specific tendencies do not 
cease to cover, hide and conceal phenomena, Heidegger sees that it is 
necessary to begin our mission with the step of examining and analyzing 
human existence, this large field that he discovered with his mind as a 
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task posed by the system of phenomenological philosophy, since human 
understanding is the only entrance available to us to understand the 
question of existence. The reason here is that we are simply concerned 
and always anxious about both ourselves and our place of existence in 
this world, and we actually possess at least an implicit understanding of 
the existence of both ourselves and the world together. Heidegger 
investigates the reason for this self-awareness and awareness of the 
world and invents a new technical term, the term Dasein, to express the 
truth of human existences. Although this term has become very familiar in 
European and other languages, it is very useful for the Arab reader to 
keep his mind on the German meaning of this term, which means 
existence there in the world, since its formulation was done to indicate the 
function of revealing and exposing our world, which constitutes its time, 
the time of being in the world, which includes the function and construction 
of the condition. ontological pre-understanding»23. 

 

 

 

 

 

 

                                                           
23See: the previous reference, pp. 119-121. 
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The second section: Deconstruction according to Derrida 

Deconstruction is a dangerous critical approach because it is a critique 
and deconstruction of prevailing concepts based on doubt and the shaking 
of all certainty. Deconstruction started from doubting science and then 
turned into doubting everything. It doubted the relationship between the 
signifier and the signified and the meaning generated from them, and this 
is something that logic does not accept. So what is the meaning of the 
deconstruction approach and what is its function according to the 
philosopher Jacques Derrida? 

It was:«Linguistic research is one of the manifestations of the metaphysics 
of presence that worked to devote interest in living speech by declaring 
the virtues of sound. The centrality of sound was the subject of review by 
Jacques Derrida, who made writing an outlet for deconstructing 
metaphysics, a deconstruction that does not announce its end at the 
moment, but rather is carried out through postponement and 
postponement, as the language of metaphysics is the only available 
language. The centrality of sound is the linguistic face centered on the 
logos, and the history of philosophy, which is the history of Western 
metaphysics, confirms the characteristic of centering around the mind. 
Logos was the focus of philosophers’ interest since the Greeks. 
Deconstructing metaphysics opens the way for the completion of issues 
of knowledge, truth, meaning, and significance. Indeed, there is an 
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ontological dimension in deconstruction in terms of the issues raised 
regarding our relationship with ourselves, with others, and with the world. 

What Derrida proposes regarding the treatment of the metaphysics of 
presence has its practical implications, as metaphysics is knowledge and 
practice. According to this consideration, it is necessary to reveal the 
meanings of goodness and duty within the normative systems of moral 
values with the aim of dismantling them. Dismantling these systems 
depends on the extent of our awareness of the duality and contradiction 
surrounding duty and the conflict and dispute that govern it. This matter 
supports the claim of a moral being.AndAction is not based on strict rules, 
but rather is the result of decision and responsibility. The contradiction of 
normative systems creates the need to complete the critical nature of 
ethics. Questions such as: What is the meaning of ethics? What is the 
behavior of ethics? What does responsibility mean? What is (why) in this 
regard? etc. These constantly pressing questions must remain pressing 
without an answer, in a way without a general answer and without a 
settlement. In any case, the novelty of what Jacques Derrida proposes is 
to reveal the radical changes that must occur in ethics, as the latter 
examines action without being bound by a coherent value system and 
without resorting to normative rules that determine in one way or another 
what must be done and what must be avoided. 

On this basis, Derrida accepts with satisfaction that his most explicit texts 
on ethics, whether they are those on justice, law, responsibility, decision, 



52 
 

pardon, body, or legislation, do not propose a moral system, a normative 
ethics in the prevailing or existing sense of the term.24. 

Jacques Derrida emphasizes what must be present in a philosophical 
statement in order for it to be a metaphysical statement:«For this reason, 
he sees that the characteristic of presence means the common 
denominator between the various schools, trends and systems that he 
considers to be schools, trends and systems of metaphysics, especially 
this presence is present and active in the history of philosophy, which 
Derrida considers to be the history of metaphysics. Presence takes 
various forms that may differ, but they are united by the focus on the mind. 
Presence is represented here as a cojito or a transcendent self or an 
absolute spirit or an intentional phenomenon and all other central devices 
of the logos, including the centrality of speech and sound or truth, meaning 
and significance... It is specifically linked to the foundations of the 
statement of the metaphysics of presence, on which Jacques Derrida says 
to judge the metaphysics of this or that philosophical statement, 
foundations that allowed the philosopher to break with the consideration 
of the history of philosophy as the history of the metaphysics of presence. 
In this context, it is important to complete the matter of language and what 
it represents in terms of the logic of presence. The linguist embodies a 

                                                           
24For more details, see: Sami Al-Ghabri, Deconstructing Metaphysics and Building Ethics in the 
Philosophy of Jacques Derrida, Dar Al-Khaleej, Hashemite Kingdom of Jordan, 2nd ed., 2017, pp. 
20-23. 
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foundation for metaphysics that expresses itself through language to 
confirm in all cases the centrality of presence.»25. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
25The same, pp. 34-36. 
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The third section: Phenomenology (Husserl)-(Merleponte) 

Phenomenology is considered one of the twentieth century philosophies. 
The German philosopher Edmund Husserl tried to define the topics and 
problems that he sought to analyze with a method that he started from. 
Phenomenology made a serious attempt to renew and revive the concept 
of system that was completed with Hegel, on the one hand. On the other 
hand, it is considered one of the essential and fundamental philosophies. 

Phenomenology and its principles according to Husserl: 

:«If the nineteenth century witnessed a remarkable development in the 
field of sciences of all kinds, the twentieth century is the beginning of the 
crisis of philosophy because the development witnessed by the 
experimental method has become a real obstacle that threatens the entity 
of philosophy. In this regard, phenomenological philosophy was 
established in order to alleviate the severity of this crisis, calling for 
adherence to a new science that aims to solve various philosophical 
problems... The phenomenon, according to Husserl, is what appears 
directly in the feeling, i.e. it is studied in intuition before any thought or 
judgment, and all we have to do is let it appear, as it is what covers itself 
by itself, and this is what Husserl calls the subjective giving of the subject, 
for example: it is embodied in the phenomenon of the opening of the 
gardenia flower, so Husserl says: When I contemplate this phenomenon, 
at this moment I exclude or postpone the ideas that explain this 
phenomenon with a material and natural explanation, and I focus my 
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feeling on the phenomenon that was formed in my consciousness, i.e. the 
process of opening alone, and I also postpone the amazement, i.e. I 
focused on the phenomenon that stuck in my feeling, and this is the pure 
meaning.»26. 

The phenomenological doctrine is associated with Edmund Husserl as its 
founder, as he tried to make it a philosophy and a method for solving the 
crisis of Western thought in general, through research through the first 
foundation and starting point on which all our knowledge is based, which 
is represented in the experience of the transcendent ego that carries the 
pure essences of the phenomenon. 

But when Martin Heidegger came and wanted to benefit from 
phenomenology in the ontological issue, he objected to the metaphysical 
aspect of it according to Husserl and transformed the field of 
phenomenological research from the essence of the phenomenon toIThe 
phenomenon of the essence that is the being of the event is the 
transformation in the path of phenomenology from the transcendental ego 
that searches for the essences of phenomena to Dasein that searches for 
the meaning of being. 

:«When phenomenology moved to France, Merleau-Ponty found that 
there were two types of phenomenology: the first tended to study cognitive 
problems, which is Husserl's transcendental phenomenology, and the 
other tended to study the issue of being, which is Heidegger's ontological 

                                                           
26Salam Al-Mustafa, Phenomenology and its principles according to Edmund 
Husserl,https://www.alhewar.org>debat04/11/2019 Accessed on: 05/25/2024. 
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phenomenology. He found that they separate knowledge from existence, 
so he tried to present a new reading of phenomenology by going beyond 
this traditional separation on the one hand and presenting a new concept 
of methodology on the other hand. Based on this, the main problem raised 
by the research can be formulated: Was Merleau-Ponty able to go beyond 
the traditional separation established by phenomenology between 
knowledge and existence? In other words, is the relationship between 
Merleau-Ponty's phenomenology and the phenomenology of Husserl and 
Heidegger a relationship of resumption or transcendence? 

Although the phenomenological doctrine is attributed to Husserl, there are 
those who used the term before, and this is what we find especially in 
Lammerth, Kant, and Hegel, except that the term has carried almost the 
same meaning since its appearance, which is the appearance or 
appearance, while Husserl directed phenomenology to the study of the 
pure essences of phenomena, where the essence is the research material 
that the phenomenologist works on, and returning to it is a methodological 
step that is necessary in studying the phenomenon in terms of its 
connection to the content latent in feeling, but what distinguishes 
phenomenology in his view is its broad potential from a methodological 
point of view to overcome the crisis of European thought. 

The manifestations of the crisis of European sciences in their diversity, as 
Husserl’s transcendental phenomenology shows us, share one 
characteristic, which is that they transcend and cover the purely vital 
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sphere or the world of life. This is what made Husserl seek to search for 
an absolute basis for knowledge by establishing a method that is 
compatible with the nature of this task, which he called (the method of 
phenomenological response). Thus, it expresses, as Husserl intended, 
that critical path of the most important categories of modernity, especially 
the category of subjectivity, and thus working to redefine the function of 
the self from the world from a self that doubts it to a self that gives meaning 
to this world. This is with regard to the concept of phenomenology in 
Husserl and its function. 

... Merleau-Ponty asks in the first sentence of his main book, 
Phenomenology of Perception, what is phenomenology and the criticism 
of re-posing this question as evidence of a structure in the interpretation 
of phenomenology. This is evident from his answer to the question by 
saying: Phenomenology is the study of essence, such as the essence of 
perception and the essence of consciousness, for example. However, 
phenomenology is also a philosophy that returns essences to reality, as it 
tries to maintain the mission of philosophy defined by Husserl, which is to 
describe the essences of phenomena. However, on the other hand, the 
scope of this mission has changed because it does not return essences 
to consciousness or the transcendent ego, as was the case with Husserl’s 
transcendental phenomenology, but rather returns them to reality. Ponty 
realized that essence is inherent to him, as its mental existence is an 
existence in the world, and that the goal behind this procedure is to 
preserve the natural hypothesis of the world that was excluded in previous 
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philosophies... Merleau-Ponty’s phenomenology works to criticize the 
principles of previous phenomenology and transcends them, specifically 
with both Husserl and Heidegger. The most important of these principles 
that formed a point were: A major difference between these principles is 
perception. Husserl’s phenomenology was reduced to perception in the 
thought of perception, where the thought of perception lies in the 
immanence of the act of perception to its perceived subject. This, 
according to Ponty, led to the exclusion of the hypothesis of the world or 
the real existence of the subject, which is one of the most important 
dimensions of sensory perception... He studies a set of functions 
performed by the body, and in view of the importance of vision, he began 
his discussion with it. As long as the experience of sensory perception is 
necessarily the experience of the body, what perception reaches of others, 
things, and various entities of the world is through vision.»27. 

 

 

 

 

 

 

                                                           
27For more details, see: Muhammad Bin Saba’, Transformations of Contemporary 
Phenomenology: Merleau-Ponty in the Debate between Husserl and Heidegger, Arab Center for 
Research and Policy Studies, 1st ed., 2015, pp. 15-25. 
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Chapter Four: Interpretation: Gadamer - Ricoeur 

Hermeticism or the theory of interpretation is the study of the processes 
of understanding, especially with regard to the interpretation of texts. The 
word hermeticism comes from the Greek verbHermeneuticIt means to 
explain. 

Hermetically according to Gadamer: 

I have:«Gadamer presented interpretation within the framework of a 
philosophical, ontological and hermetic project characterized by 
philosophical conflict and debate on more than one front, starting with 
criticism of methodology in the modern world on the one hand and criticism 
of aesthetic and historical awareness on the other hand, and ending with 
the well-known historical debate with critical philosophy in the person of 
Habermas, seeking to solve the problem of the foundation of the human 
sciences through an applied reading of the priorities he found in Heidegger 
in the ontological circles of understanding and interpretation that establish 
existence in the world. In fact, Gadamer was not satisfied with reading 
Heidegger’s contemplations and interpretations of Dasein or existence in 
the world in their historical time, but rather worked to create a dual strategy 
for interpretation within circles that reveal the richness of his philosophical 
reference, as it can be traced back to Greek philosophy, Kantianism, 
Hegelianism, neo-Kantianism, and Romanticism. Thus, it concerns the 
aesthetic, historical, and linguistic circle, which are ultimately circles that 
refer to the three constituent parts (of truth and method) in their 



61 
 

containment of the hermeneutic experience in its quest to restore 
consideration to prejudice. And for heritage and authority and its aspiration 
for comprehensiveness, and based on this reference criticism that 
Gadamer demonstrated his representation of by adopting the principle of 
combinations... we found ourselves before a concept of interpretation that 
is difficult to grasp in a study of this size for two reasons: 

- First: Analysis or analysis of a device requires diverse and unusual 
concepts for the reader to understand if he falls within the category of 
what is known as informant readers. 

- Second: and it is more dangerous in its connection in general to the 
depth of Gadamer’s own conception of philosophy, the fact that his 
interpretation is not subject to any general methodological, technical, or 
dogmatic doctrinal standards, as is the case, for example, with the 
ItalianBuffi.GOr in the major interpretive schools28. 

Ricoeur's theory of interpretation: 

Ricoeur is called the philosopher of turns because he does not take the 
direct path but the winding path in the process of interpretation. We find 
him criticizing a certain direction in an issue, then through that criticism he 
establishes the meaning of a characteristic. For example, he criticizes 
structuralism in the issue of declaring the absence of the self, then 
establishes a theory of the text from this standpoint, such that he sees 

                                                           
28See: Sidi Omar Abboud, The Concept of Interpretation in Gadamer, August 17, 2020 
https://Aalamat.Saidbengrad.net> Signs Magazine, accessed on: 05-10-2024. 

https://aalamat.saidbengrad.net/
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that understanding the text is by exploiting the author’s interpretation of 
the text so that the interpretive reading bears fruit. 

The founding concepts of Ricoeur's project: 

Ricoeur's philosophical project is in the line of contemplative philosophies 
and is positioned in the extension of the movement of Husserlian 
phenomenology. He wants to be an interpretive expression of this 
phenomenology by overcoming its failures in the aspiration to complete 
transparency of the self with itself. This project is also in the ontological 
line of understanding Heideggerianism, but unlike Heidegger, he does not 
want to take a direct path to that, but rather seeks to crystallize such an 
ontology through dialogue with the methodological and theoretical 
outcome available to philosophical thought, i.e. through an epistemology 
of interpretation. Finally, this project seeks to establish a philosophical 
anthropology that holds on to man in his entirety, i.e. from the perspective 
of what he is as a knower, an actor, and a passive person... 

First: Ricoeur says that by contemplative philosophy he means the type 
of thinking derived from the Cartesian cogito and extending through Kant 
and post-Kantian Western philosophy... Ricoeur chose the longer path, 
that is, the path of the epistemology of interpretation. What is meant by 
this term is to develop a theory of understanding through practicing 
criticism of various interpretations, as well as drawing their boundaries and 
absorbing what is discovered of the constitution of the being for them. But 
why this choice? Why this escape from Heidegger’s grip? 
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This is due to two things: 

- The first thing: Heidegger's radical method of interpretation not only 
leaves the problems from which the first, i.e. Ricoeur, starts without 
an answer, but also loses their presence altogether. The questions 
that Ricoeur faces are the following: How do we become an organ 
for interpretation or for the processes of understanding the text? How 
do we establish historical sciences in the face of nature? How do we 
perform the function of controlling interpretations? 

All these questions are not considered in the Heideggerian radical 
interpretation of foundations because such an interpretation was not 
originally produced to answer them but rather to float them within the 
fundamental interpretation. 

- The second matter: The first follows: That is because the path of 
ascent from epistemological understanding, that is, understanding as 
a method of knowledge, that is, the being that practices the process 
of understanding, that is, understanding as a type of being’s 
existence, this ascent requires controlling the being itself through the 
various aspects of its realization expressed in the various symbolic 
structures, and in fact this trend in Ricoeur’s thinking is what makes 
him among the contemporary philosophers most open to outside 
philosophy, that is, to the human sciences, as well as linguistics and 
semiology. 
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... Ricoeur's philosophical project aims to grasp man in his entirety, that 
is, in terms of what he knows, does and is done. However, his 
philosophical anthropology does not mean that there is a single truth that 
permeates human existence in its various circles. In other words, talking 
about philosophical anthropology constantly includes saying that there is 
a truth that reveals human existence, whether we describe this truth in the 
circle of work, knowledge, belief, etc., and the difference in interpretations 
is constantly based on the claim of saying a truth about human existence. 
However, according to Ricoeur, this existence is not subject to an absolute 
color of truth. We have become accustomed to linking truth with unity, 
since truth is a harmonious whole and since it unites and does not 
separate, but unity is nothing but a cunning temptation. 

The levels of truth are multiple and are not subject to a single formal 
model. This multiplicity is not merely a pedagogical act but corresponds 
to the movement of a great explosion, which is the European 
Renaissance. The multiplicity was a counter-response to the authoritarian 
process of unification and the comprehensive interpretation of truth. 
Historically, the claim of unification of truth has always come from one of 
two dominant poles: religious authority and temporal authority. 

But theology was the symbolic medium through which the spiritual 
authority worked to unify the concept of the world because there are 
sensible things and the scientific subjects that the scientist constructs are 
nothing but specific definitions of this sensible world, and even his 
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research itself can only take place within it. Accordingly, the movement of 
absorbing the sensible into experience cannot be viewed as a negation of 
what is other than it, but rather the sensible world is ultimately the 
reference and existential condition for scientific objectivity.29. 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
29See: Hassan bin Hassan, Ricoeur’s Hermeneutical Theory, Vol. 1, Tensift, 1st ed., 1991, 
Marrakesh, pp. 12-18. 
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Axis Four: Pioneers of Contemporary Skepticism 

Chapter One: Nietzsche 

Nietzsche's influence is constantly increasing, and it is an influence that 
did not appear during the philosopher's life, but rather appeared strongly 
after his death. Ahmed Attia predicted, as he said:-He himself predicted 
that one day university chairs would be established specifically for the 
study of his book Thus Spoke Zarathustra, a revolution that was achieved 
against all expectations. 

Knowledge and suspicion in Nietzsche: 

:«The question of knowledge about the self, by evaluating its cognitive 
outcomes, its cognitive means, and its value, in addition to life in the sense 
in which it was estimated, is a distinctive mark on the shaking of certainties 
and constants rooted in philosophical memory, such as assigning the 
human being the description of thinking, and directing this description of 
thinking toward acquiring the essence of the ultimate truth and considering 
this truth as essential, separate from becoming, one and transcendent. 
This conception of truth inherited from Plato and Parmenides, which 
established the era of the second and universal eternal truth in philosophy 
and metaphysics, and after them in scientific knowledge. It is permissible 
to say after this establishment that this entire period has become part of 
the era of knowledge as the subject of thought, or let us say: the era of 
the pursuit of knowledge begins with Plato and is close to its conclusion 
with the philosophical closure of Hegel. 
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However, Nietzsche’s thinking on the issue of knowledge cannot be 
included within this intellectual system and historical path because he 
thought of the issue from the perspective of the instrumentality of useful 
knowledge as the instrumentality of error and illusion, and not from the 
perspective of the traditional metaphysical conception of knowledge. 

Hence, another era that followed the era of the pursuit of knowledge is 
the era of questioning the human passion for knowledge and removing its 
primitiveness by changing the strategy of the question from: What is the 
truth regarding the subject of knowledge and how do we obtain a grasp 
of it to the question formulation: Who seeks knowledge? What does he 
who is passionate about the pursuit of knowledge want in the end and in 
the final analysis? 

From these questions, Nietzsche emerges with his most dangerous views 
on the problem of knowledge: truth, as the subject of knowledge, does not 
reside in essences and substances, nor was it invented to express these 
essences and substances, but rather was chosen in its metaphysical, 
philosophical, and scientific versions for the sake of benefit, effectiveness, 
and the necessities of life, and for the sake of induction and to satisfy the 
motives of the desire for dominance. The reason behind the difference in 
interpretation, its multiplicity, and its contradictions is the difference in the 
pillars of view and the difference in the objectives of research into truth. 
These are views that approach the theory of the ancient sophists in their 
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correspondence between truth and benefit and in their rejection of the 
distinction between the phenomena of things and their realities.»30. 

:«Nietzsche's skepticism may be highlighted in the issue or question about 
metaphysical categories, as he does not search for a primary source for 
them as much as he tries to uncover the first evidence of the formation of 
these categories, and it is certainly almost the same reading that Freud 
presents in his study of the depth of the lines... One of the most important 
principles of Nietzsche's skepticism is to state that there is no final term 
for thinking, there is a constant need for interpretation, evaluation, 
conceptual transformation and new questions. Nietzsche is always and 
continuously keen to distinguish sharply between interpretation as a 
semiotic instinct specific to the human animal in general and religious 
interpretation as a vile theological cunning based on distorting texts and 
using them as a sick will of power that is unable to confront life, so it 
replaces it with a disguised type of will to nothingness. This position, which 
is very close in its implications to Setoza's vision regarding his criticism of 
religious interpretation in his saying: I cannot hide my extreme 
astonishment when I find someone who wants to subjugate reason, this 
supreme gift and this divine light to a hundred letters that human corruption 
has been able to Distorting it, and when I find someone who believes that 
he is not committing a crime when he belittles the mind, which is the 
document that truly bears witness to the word of God, and accuses it of 

                                                           
30Abdel Razzaq Belaqzouz, Knowledge and Doubt, Knowledge Forum, Beirut, 1st ed., 2013, pp. 
13-14. 
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corruption and downfall, while making the letter and the image of the word 
of God an idol to be worshipped, and thus he believes that the most 
heinous crime is describing this letter with the previous qualities... Thus, 
Nietzsche escapes, in Foucault’s view, towards the turn in changing the 
style and model of thinking based on the change that occurred in the 
nineteenth century when the paradigm regulating the essence of 
knowledge was changed, and the value and legitimacy of the Cartesian 
cogito was challenged as the first truth that has every right to the cognitive 
foundation, and thus it was shaken. 

It is worth noting that Nietzsche raises the issue of doubt to a deeper level 
and even directs a scathing criticism at Descartes and those who follow 
him. Cartesianism, which has proven that all things can be doubted, 
denies, in contrast, that feeling is different from what it appears to be, that 
is, that there is agreement between meaning and consciousness. In this 
sense, Nietzsche expresses Descartes’ views with great indignation, 
saying that feeling or direct consciousness is incapable of reaching an 
understanding of what it produces, and therefore it must resort to another 
discourse to clarify its productions, which have an indirect latent meaning 
that must be evoked and raised from the level of the interior to the level 
of the apparent. This is the task of interpretation, which is represented in 
unraveling the mechanisms that control feeling and make it oblivious to 



69 
 

itself. It certainly allows for estimating the degree of its slavery and 
explaining the decline of its cognitive and practical field...»31. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
31See: Walid Bin Hilal, Skepticism of the Modern Age or in the Philosophy of the New Skeptic 
(Marx, Nietzsche, Freud), Minerva Magazine, Volume 05, Issue 02, February 2021, pp. 26-27. 
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Section Two: Freud 

invade Sigmund Freud's psychoanalytic theory of doubt that may be 
interpreted as a symptom of ego-induced phobias in childhood during the 
development of the ego. These theories argue that childhood experiences 
can instill doubt in an individual about his potential and even about his 
own identity:«Freud began to invent new, non-organic methods for 
treating psychological cases and patients. One of the most famous 
methods he invented was the method of free association, where Freud 
puts the patient in a special and comfortable position that helps him to 
indulge in thoughts, ideas, speech, and everything that comes to his mind 
spontaneously. Here, Freud, as a psychiatrist, entered, through a scientific 
method that is essentially rational in its essence, for the first time into that 
special, serious psychological space within the human being, the hidden 
and very human space that was absent from Descartes, Kant, and all the 
philosophers of the Enlightenment and modernity in previous centuries. 
This is what Freud defined with new concepts under the names of the 
unconscious or the subconscious. These concepts have gained increasing 
importance since that date, so that the concept of the unconscious or the 
subconscious has become one of the most important scientific and 
philosophical concepts in the entire modern era. 

What Freud discovered specifically during his experiments and research 
is that every individual has an undeclared and unaware part in the 
formation of his personality, which is formed by some repressed instincts, 
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mental processes, perceptions, thoughts, feelings and experiences that 
arise in the individual without his awareness, and his subconscious mind 
or unconscious in the scientific Freudian term experiences them, 
explaining that this space stores all childhood experiences and marginal, 
neglected and rejected daily life experiences from the subconscious itself 
or from the external society, in addition to the instincts that the human 
being brought into the world and in which lie all the happy images and 
painful, shameful and deliberately forgotten memories by consciousness 
and memory, and this space is responsible for all moments of inspiration 
and artistic and aesthetic creativity, as well as moments of unjustified 
violence, hysteria, anger and excessive excitement, as the subconscious 
or unconscious is not a dead space inside the human being, but rather it 
is basically coals on the verge of igniting permanently, and it does not 
take long for it to announce itself continuously with a sudden excitement 
or influence to penetrate the human being’s consciousness and his 
conscious control over himself, but rather penetrates His awareness even 
in fleeting everyday situations and spontaneous slips of the tongue. 

After a long period of his scientific life, which Freud spent most of it 
studying the spaces of the unconscious and the subconscious, he realized 
the extent of the revolutionary transformation that his research would bring 
about in the modern European cultural climate, because if Western 
modernity had started from doubting everything as proof of the conscious 
ego with Descartes, Freud directed his blow to the modern Cartesian ego 
itself, the only source of certainty in the modern secular world. In his book 
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Introduction to Psychoanalysis, Freud announces that he has directed the 
final blow to the arrogance and narcissism of rational human beings, 
saying: Over several centuries the world has suffered on two denials of 
the naive selfishness of human consciousness: 

- The first denial: When astronomy showed that the Earth is not the 
center of the universe. 
- The second refutation: When Darwin and his followers showed that 
man descends from the same animal kingdom and that it is an original 
feature in the biological makeup of man. 

Another final and radical denial of man's self-esteem as the source of 
morality and values will be concocted by the psychological research of 
our day, which tries to show the ego that it is not absolute master of this 
world and that it is supposed to content itself happily with some rare and 
partial information about what is going on outside its consciousness.32. 

 

 

 

 

 

 

                                                           
32See: Sherif Murad, The Other Rationalist.. Did Freud's Ideas Contribute to the Death of the 
Sanctity of Reason? 10-22-2018https://www.algezeera.net>intellectAccessed on: 05/25/2024. 
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The third topic: Marx 

Among Karl Marx's papers were found after his death his answers to 
questions in a newspaper that had been posed to its readers so that they 
could learn about their personalities through their answers, in the same 
way that newspaper entertainment pages do to this day. Among them was 
a question about their favorite wisdom, to which Marx answered with the 
following wisdom: 

Doubt everything and it is not in vain that he chose this wisdom, why? 

“Marx’s goal is to liberate man and the working class by understanding 
the dialectical relations that justify the relations of work and production and 
by understanding the two values: economic and historical. Nietzsche 
intended to destroy man’s dogmatism and narcissism based on illusion 
and superstition, the superstition of morality at one time and the 
superstition of truth that has fascinated the minds of philosophers for many 
years at another time. Then man will regain his being, influence and 
control.” 

Freud intended to establish a new method through which man could know 
himself, confront himself, and discover the meaning hidden in the depths 
of consciousness in order to live a better life and become happier. 

The trinity: Marx, Nietzsche and Freud were among the greatest critics of 
modernity, and the influence of their ideas and theories extended to the 
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following movement: postmodernism and its various trends. So what do 
the three require attention and the shedding of light on their ideas? 

Karl Marx went in his revolution against Hegel's philosophy, except that 
the material economic factor is what determines the course of history and 
its events because matter is the component of everything, and all the 
phenomena of society and its conditions such as religion, politics, art, 
ethics, even the process of thinking itself. Religion for Marx does not mean 
the sacred, but rather it is a cover for capitalism and its mission is to make 
the misery of life more bearable. According to Marx, what determines the 
emergence of certain philosophies and scientific theories in a certain time 
and place is that material factor and the conditions favorable to it, such as 
a system that divides labor and forms of production in society and its 
patterns, and then material life becomes the basis of human awareness 
and feeling, as awareness is conditioned by material and social existence. 

... Marx explained in his theory of alienation the stark contradiction that 
man suffers in the capitalist labor system. For Marx, work is a relationship 
between man and nature. Man’s role is to produce a new reality, causing 
changes in natural reality. Therefore, work expresses man’s abilities and 
creativity. However, what happens within the patterns of work in capitalist 
reality is the opposite. The product of work loses its original character and 
turns into an existence separate from man in the form of products and 
consumer goods that are alien and outside the worker who made them 
because they belong to the employer and the worker is alien to them. 
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That is, the manufactured thing stems from the worker’s abilities in the 
act of work and turns into a strange subject that confronts the worker-
maker, not only confronts him but also becomes hostile to the living being 
who worked and produced. 

Here a depiction occurs in the concept of work, so that it no longer remains 
an expression of human capabilities, it has been transformed and has 
become a negation of them, the worker has become unable to realize 
himself within the scope of work and, quite the opposite, his self has 
become robbed of him, and instead of developing his mental and physical 
energies through work, he kills his body and restricts his thought and no 
longer feels that he is a human being as long as he works, human 
consciousness is formed in these processes of dialectic and alienation as 
a result of them and the misery of this consciousness is also formed as a 
result of essentially material processes.33. 
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Axis V: The Hermeneutic Age of Reason 

The first section: Heidegger 

The word hermeneutics first appeared in the works of Konrad Dannhauer, 
which were published in Latin under the title "Sacred Hermeneutics" or 
"The Method of Explaining the Sacred Texts." This work constituted a 
turning point in theological understanding among interpreters of the sacred 
texts, as his work initially included an element of methodological distinction 
between analytical hermeneutics and analytical logic:«Heidegger dates the 
term hermeneutics back to before 1656, the date of the appearance of 
Dannhauer's book, and so he dates it back to before Christ with Plato and 
Aristotle, listing for us many dialogues in which the word appeared... The 
truth is that Heidegger concludes from this historical presentation of the 
term with one idea that represents the common thread of the entire history 
of hermeneutics, by which we mean the idea of communication or contact. 
Just as the first emergence of hermeneutics is a contact between humans 
and gods through the poet as with Plato, it is also a contact between the 
meaning and significance in the word or phrase with Aristotle, and it is 
also a contact between divine speech and humans and the interpretation 
of the ambiguous meaning with Dannhauer, Augustine and the thinkers of 
the Middle Ages. It is an interpretation of the facts, those facts that meet 
in their existence, we see it, we perceive it and express it in a conception, 
but Heidegger quickly uses this central idea of contact in understanding 
the Dasein itself, and the truth is that hermeneutics with Heidegger is an 
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understanding of Dasein and contact here in an attempt to understand 
Dasein and its mode of existence. 

Hermeneutics is not an artificial production of a mode of analysis that 
Dasein assumes and aspires to, but rather the question: What is the need 
to bring that same fact, which is the fact of being, there? In what way? 
And when? 

The relation between hermeneutics and reality is not the relation of the 
perception of objects and objects perceived in the relation of the former to 
the latter, but rather the interpretation itself is the possibility and distinction 
of how the property of the existence of facts is, the interpretation is the 
existence that brings about the existence of the factual life itself, and the 
truth is that we must pause here a little at the termFactsWhat Heidegger 
uses in the title of his book Ontology: Hermeneutics of Facts, the fact that 
he means here from ontology is the fact of existence, specifically existence 
there, but who is there? Is it the human being? How then can his existence 
be real... And the representation of Dasein in existence, Heidegger 
defines facticity by saying: We call the actual truthsensitivityFor the 
incident:FactThe human being that every human being is constituted by 
actually exists as a fact. For Heidegger, the human being exists as a fact. 
For Heidegger, the human being is thrown into the world without having a 
choice in that regard. What the human being encounters when thrown into 
his own world is his fate, which he has no power to push away and no 
choice in. So in what way does man exist in reality?-In the world? What 
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is the difference between the way of human existence and the way of the 
platform’s existence? Man exists, the painting exists, and zero exists in 
the mathematical sense. The natural thing exists and has existence, and 
every existent has an existence in a different way. The special existence 
is the attribute that applies to man alone among the rest of the existents. 
Man alone exists, while rocks exist, trees exist, and even God exists. All 
of them, according to Heidegger, are existents in the reference of general 
existence.hisBut why this distinction? 

Heidegger's termExistIt is synonymous with the word being there, meaning 
that man is the only being among the beings who opens up to being and 
discovers the truth or truths of the hidden being. He is there among those 
beings and he affects them and is affected by them. He is involved with 
them and thus he is present in the world and thus he is the one who can 
reach from the being and in being to his truth. He is the only one among 
the beings who has the ability to be self-aware of being, while the rest of 
the beings do not have this awareness. This man who exists tries to 
discover the truth of being, and then the direction becomes from private 
being to general being. This was the reason for Heidegger choosing the 
title “Being and Time” when being there as being hidden from all previous 
metaphysics»34. 

 

                                                           
34Mohamed Sayed Eid, The Concept of Hermeneutics in Heidegger’s Philosophy, Contact with 
Being as a Method of Understanding, Al-Istighrab Magazine, Issue 05, Second Year, Fall 2016, pp. 
350-361. 
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The second topic: Gadamer 

:«Hans-Georg Gadamer is considered one of the most famous German 
thinkers of the twentieth century. Through his rise to the philosophy of 
hermeneutics, he sought to prove that hermeneutic philosophy in itself had 
included Gadamer's life a century of German philosophy, starting from 
traditional linguistics in neo-Kantianism and reaching moderate German 
nationalism. After World War II and the call for socialism, he would go on 
to criticize the trends of globalization inherent in the very technology. We 
can define Hans Gadamer as a thinker who accepts the fact that thought 
and understanding as a whole occur within a historical-linguistic space, in 
addition to his commitment to reading about the realistic statement of 
science and knowledge. 

He felt the necessity of fixed realism, that is, in the sense that our disputes 
must take place around a reality that is realized independently of the mind 
and has a place in history, and that at the same time it has occupied our 
thoughts around a historical issue, our understanding of this realistic truth. 
In Gadamer’s thinking, we see things in history and through history, not 
from outside history. History and language do not constitute a barrier or 
obstacle to understanding, but rather they are a means of understanding 
and knowledge. Hence, his philosophical hermeneutics, despite including 
some positive points, has been subject to criticism from various sides, and 
will be subject to obscuration in some of these directions below: 
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First: The ratio in Gadamer’s philosophical hermeneutics: 

The ratio has different definitions and types, and the cognitive structure 
means that what is considered knowledge among the people of a culture 
is the result of their cultural or theoretical incubator, and may not 
necessarily be knowledge for members of other cultures. As for the 
characteristics of cognitive relativity, the most important of them can be 
listed as follows: 

1- Human knowledge is intertwined through the individual and mental 
characteristics of the person who possesses knowledge, and every 
matter is understood by him within his own theoretical framework, 
his own model, his own lifestyle, his own society, and his own 
culture. 

2- Denying the possibility of understanding the constant and the 
historical. 

3- The absence of an absolute and independent standard for judgment 
and thus the lack of the possibility of issuing correct judgments. 

4- Despite his rejection of forms of relativism, Gadamer remains open 
to accusations of relativism from multiple angles. 

There is no doubt that the conceptual multiplicity and plurality of a text 
and its fluidity represent merely one aspect of Gadamer’s philosophical 
hermeneutics, which transforms human knowledge from the outside into 
historical knowledge and thus ultimately becomes relative. 
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Gadamer views many different elements as being foreign to 
understanding, and even sees them as parts in the crystallization of 
understanding, and all of these elements are historical and temporal. The 
existence of even one of these elements is enough for knowledge to 
become relative, and to make the very essence of understanding and 
reasoning historical from within. As a result, knowledge, which is the fruit 
of this understanding, is also a relative matter. Gadamer considers human 
existence historical and considers his understanding, accordingly, limited 
and confined to the existential circumstances of such historical existence. 
He and his teacher Martin Heidegger emphasize the subjective dimension 
of human history and the limitation of his existence and understanding in 
historical conditions. He considers understanding to be the fruit of human 
hypotheses, and that it is achieved as a result of people’s mixing with 
their current conditions. He changes the absolute nature of the subjective 
elements of understanding, and that understanding and perception are a 
historical matter in and of themselves. He considers the experience of 
hemeneutics and understanding to be a dialectical matter and subject to 
the logic of question and answer, and that the real experience is the 
openness to modern experiences and new understandings, and that the 
horizon of man and the horizon of the text are in constant movement and 
flow, and that understanding is the result of the mixing of these two. The 
two understandings Historians, on the other hand, consider these 
hypotheses as existential aspects of man as something subject to control 
and that controlling him is impossible and unreasonable. All of this is likely 
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to constitute an independent reason for the subjective relation of 
understanding and the dependent relation of man’s knowledge.»35. 

Gadamer and Truth in the Human Sciences: 

:«Hans Gadamer addressed this issue in two articles published in the book 
Hermeneutics and Truth without finding in them a clear definition and 
statement of the meaning of truth. Even in the book Truth and Method, 
where the definition of terms should be included in the introduction to this 
book, we find comprehensive talk and a clear definition of truth. Gadamer 
himself insisted on this matter when he said: It is not easy to find a correct 
understanding of the human sciences because of the nature of their tasks 
and in view of the wide circle with which they deal. Consequently, it is 
difficult to understand and present the meaning of truth in them and what 
is the outcome and data of these sciences. However, it seems that it is 
possible to understand this matter in fields of the human sciences with 
more specific topics in an easier way. In contrast, what is truth? He adds 
that when Heidegger returns in the meaning of truth to the concept of the 
Greek word for truth, he will not be the first to arrive at the belief 
thatAletheiaIt means clarity and not concealment. 

What we learn from Heidegger is that truth must be obtained by seizing 
it, as if there is a kind of theft and embezzlement among the hidden and 
concealed things, as if he were to repeat the saying of Heraclitus in his 
saying that existence prefers to remain hidden, and this concealment is 

                                                           
35For more details, see: Muhammad Arab Salihi, Philosophical Hermeneutics in Gadamer, Al-
Istighrab Magazine, Issue 19, Year 4, 2020, pp. 50-56. 
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present in the actions and words of man as well, and that truth is 
concealment and that the meaning of speech is that it presents what 
cannot be hidden and works to reveal it. Gadamer goes on to say that 
truth is subject to change in turn according to the historical conditions of 
human experience as well, as it is not a fixed and ahistorical matter, 
contrary to the traditional view of truth, which he considers a fixed and 
permanent matter that does not accept change.»36. 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
36The previous reference, pp. 61-62. 
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The third topic: Ricoeur 

The French philosopher Paul Ricoeur represents the most important 
philosopher of interpretation and the current expression of philosophical 
hermeneutics, especially after the death of Gadamer. Despite the 
importance of Ricoeur’s philosophy appearing in most studies on 
hermeneutics or interpretation, which usually begin by discussing the 
efforts of Schleiermacher, Dilthey, Heidegger, Gadamer and some other 
names and conclude with the works of Ricoeur, the philosopher did not 
reach this rank and occupy the forefront of the philosophical stage until 
recently in France. How is that? 

Hermeneutics according to Ricoeur: 

We call Ricoeur’s philosophy of interpretation by several names: “For John 
Thompson (critical hermeneutics) and for Don Ahde (phenomenological 
hermeneutics) and sometimes the name (post-structuralist hermeneutics) 
and it indeed bears these names. Hence, we must present the 
development of his hermeneutics, clarifying in the context of our discussion 
the sources and indicators from which Ricoeur drew and took, starting 
from the philosophical foundation of the philosophy of existential 
phenomenology, which represents the first stage in which he addressed 
the problem of will, guilt, and finitude. 

Ricoeur starts from the study that he opened his book From Text to Action 
with the title Interpretation from his interest in the narrative function and 
its connection to his previous research on metaphor, psychoanalysis and 
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symbolism towards the theoretical and methodological assumptions on 
which his research is based until he reaches the phenomenological and 
hermeneutic traditions to which he is associated, as his works dedicated 
to the narrative function clarify the statement of the unity of its function 
between the various narrative formulas and genres, on the basis that the 
common character of the human experience that distinguishes the act of 
narration in all its forms is the temporal character, which is the subject of 
his book Narrative and Time. 

Ricoeur discusses the relationship between the problems he raised in the 
narrative function and the problems he addressed in his book The Living 
Metaphor, because research into the common problems between the two 
fields and discovering them despite their differences will lead us towards 
the broader philosophical horizons of his philosophy. He tells us about the 
philosophical tradition.YWho belongs to it and how his interests fall within 
this philosophical trend, as this tradition is characterised by three features: 

1- Mental contemplation (searching for meaning): 

By contemplative philosophy, Ricoeur means the form of thinking that 
descends from the Cartesian cogito through the philosophy of Kant and 
French neo-Kantianism. Hence, Jean Lacroix places it within the 
philosophies of rational contemplation. Lacroix says: The contemplative 
method of thinking has broken its alliance with idealism, and instead of 
being far from lived life, we find that it has begun to hide existence with 
ideas, and this illumination is an extraction of its meaning. Thus, Ricoeur 
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knew how to be more deeply aware than his predecessors and 
contemporaries of his own problem, which is the problem of interpreting 
and extracting meaning, i.e. what is called interpretation. He adds, 
explaining the title of his study on Ricoeur, the philosophy of meaning, i.e. 
Ricoeur’s project is limited to finding the truth of meaning through an effort 
made to remove the veils behind which meaning is hidden. His philosophy, 
which he established about the will, revealed all its significance when it 
gradually became a true contemplation of language and the dilemmas that 
any contemplative philosophy considers the most radical dilemmas to be 
those related to the possibility of understanding the self as an active self 
for the processes of knowledge, will, evaluation, and contemplation. 
Thinking is the act of return. To the self through which the active self holds 
on to the unifying principle of the processes that have dispersed within it 
and forgets itself as an active self. 

And if Kant, who cites Herberger, says that the ego thinks with 
love...?NHe is able to accompany all my representations, for in this 
formula, as Ricoeur sees it, all contemplative philosophies recognize 
themselves, and the question he poses to us is: How does the thinking 
ego know itself? Here phenomenology and hermeneutics come to 
represent an achievement and a radical transformation in contemplative 
philosophy. 

Ricoeur sees that the idea of contemplation is linked to his desire for a 
complete conformity of the self with itself, such that it makes self-



87 
 

consciousness a certain knowledge that is more fundamental than 
descriptive knowledge. Husserl understands phenomenology as not only 
a method for the fundamental description of the human experience of the 
imaginary mind, will and morality, but rather as a radical foundation within 
the mental situation. However, phenomenology in its actual practice, and 
not at the level of the theory that it applies to itself and its ultimate 
aspirations, records a departure, in Ricoeur’s view, from the dream 
connected to the radical foundation within the transparency of the active 
self with itself. 

Here comes hermeneutics, and Ricoeur shows that the paradoxical result 
that resulted from the dilemmas of phenomenology explains how 
hermeneutics emerged from the heart of phenomenology. The reader 
might imagine that the history of hermeneutics makes it strange in the 
contemplative tradition, and phenomenology actually emerged with 
Schleiermacher as a result of the convergence of the interpretation of the 
Torah with classical philology with the rulings of the judiciary. This was 
achieved thanks to the presentation of the question: What is 
understanding? To the question of the meaning of this search for 
understanding, which was the basis, a century later, for the encounter with 
the phenomenological question about scrutinizing the intentional meaning 
of intellectual acts. Phenomenology and hermeneutics had the first 
question and the second contemplation.37. 

                                                           
37See: Muhammad Abd al-Halim Attia, Ricoeur and Hermeneutics, Philosophical Papers Series, 
Dar al-Farabi, Beirut, Lebanon, 1st ed., 2011, pp. 18-21. 
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Chapter Four: Habermas 

Man continues to make machines and develop tools until he himself has 
become a machine among machines and a tool among tools. What is 
worse is that he has become its slave, obeying its orders and revolving in 
the dizzying orbit that it has emptied and lurking in the new field of 
oppression that it has produced. 

Habermas and critical hermeneutics: 

“The interest of hermeneutic theory throughout its development from 
Schleiermacher to Gadamer has been focused on crossing or not crossing 
the historical and cultural gap that separates the interpreter from the text. 
However, this focus on the part of the theory may carry the germ of its 
weakness and withering, as it seems that hermeneutics will lose its 
justification for existence once the gap is removed and will no longer have 
a role. However, the German philosopher and sociologist Habermas paved 
a new path for hermeneutics, both in terms of theory and application. 

Habermas belongs to the second generation of thinkers of the Institute for 
Social Research, or what is known as the Frankfurt School, which was 
famous for combining thought inspired by Marxist philosophy with 
emerging approaches to the social sciences, and made criticism an end 
in itself, and its interest was directed to criticizing social (political) reality.-
(Economic) or criticism of thought insofar as it is closely related to certain 
social situations. 
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Habermas built his philosophy on the same intellectual foundations on 
which the Frankfurt School is based in general, the most important of 
which is that knowledge is a product of society and is a product that is 
often subject to bleeding and obscuration, and that critical reflection is 
capable of revealing this falsehood and overcoming this thing... 

In 1968, Habermas published his book Technology and Science as 
Ideology, in which he benefited from the ideas of Herbert Marcuse, 
especially in his book One-Dimensional Man, and opened the second 
stage in the development of the Frankfurt School. 

Habermas witnessed the efforts of modernization in Germany, especially 
after World War II, and lived through the stage of construction guided by 
rationality, where the rhetorical and political discourse suppressed the 
question and excluded criticism. This prompted him to choose to continue 
in a German cultural and philosophical tradition that takes negation, denial, 
and criticism as its guiding principle and makes philosophy a tool for 
dismantling popular and circulating ideas and beliefs and for prosecuting 
positivist thought, to which he has a theoretical and potential hostility. 

This hostility to positivist thought took root in the heart of the Frankfurt 
School in all its generations, and its greatest concern became uncovering 
the theoretical, historical, and social foundations that underpin this thought, 
and unveiling the will to power that underlies these foundations. This 
required all the leaders of the Frankfurt School to investigate the origins 
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of the genealogy of that extreme scientific tendency among positivist 
doctrines.38. 

Technology and science as ideology: 

Habermas believes that science is neither innocent, nor neutral, nor 
impartial: “The world in the context of technical rationality is possessed by 
political calculations, i.e. a will to power in the sense that it must be 
stripped bare and brought out into the open. This requires a critique of 
descriptive doctrines, extreme scientism, and technicalism, as they are all 
expressions of the ideology that constitutes technical modernity. As for 
descriptiveism, it tends to mummify science until it turns into a new 
dogmatic religion that provides answers to all possible questions and offers 
effective solutions to all problems.” 

As for the technical tendency, it is the tendency to consider the scientific 
application of scientific knowledge as the only guarantor of the progress 
of society and to consider it a neutral practical employment of scientific 
knowledge, forgetting that technology transforms people themselves into 
means and tools, thus suppressing their creative and liberating energies. 
In this sense, it is an ideology that plays a fundamental role in the 
disappearance of legitimacy for the modern social and political system 
based on technical rationality.39. 

                                                           
38See: Adel Mustafa, Understanding Understanding, Introduction to Hermeneutics, The Theory of 
Interpretation from Plato to Gadamer, Hindawi Foundation, United Kingdom, 2018, pp. 230-234. 
39The same, pp. 235-237. 
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Axis Six: Dimensions of Contemporary Philosophy 

The first topic: Beauty 

The topic of beauty is one of the most important topics that has occupied 
philosophical thought in ancient, modern and contemporary times. It is a 
characteristic of man that distinguishes him. The philosophy of beauty is 
also considered one of the branches of philosophy and is part of what is 
known as axiology. It is noted that contemporary philosophy has been 
able to focus on art through the aesthetic nature of man and also to return 
to the human self and care for it. So what is the truth of the topic of beauty 
in contemporary philosophy? 

Although art has the ability to generate beauty, and the feeling of beauty 
as well as the feeling of pleasure and enjoyment are two things that 
accompany the process of taste and the process of creativity alike, they 
are not a condition for its existence or realization. Hence:«We do not think 
that our definition of art as pleasure can achieve the goal of the definition 
that we seek or strive for, as the artistic work may be a source of pleasure 
and capable of generating the greatest sense of pleasure, and at the same 
time be poor from the artistic point of view. We may read a poem or enjoy 
a painting at a certain moment, then the moment changes and the 
psychological situation changes, and the painting changes in its effect and 
the poem loses its taste or meaning. This alone is sufficient evidence that 
pleasure is not always a true or sound standard for measuring art or 
evidence of its existence. This is “Croce” who completely rejects the 
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principle of pleasure in art and says that the doctrine that defines art as 
pleasure is called specifically by the name of the doctrine of pleasure in 
art. Many complex circumstances have overcome it during the history of 
artistic doctrines. It first appeared in the Greco-Roman world and had 
sovereignty in the eighteenth century, then flourished again in the second 
half of the nineteenth century and still enjoys a lot of sympathy and support 
in our days, especially from beginners in the philosophy of art who are 
pleased with art that it is Pleasure-provoking, and he says in another 
place that there is a difference between pleasure and art. The view 
represented by a painting may be dear to our hearts because it awakens 
beautiful memories in us, and then the painting may be ugly from the 
artistic point of view. The painting may be beautiful from the artistic point 
of view even though the view is heavy on the soul and abhorrent. And 
there may be a picture whose beauty we acknowledge, and then it arouses 
in us anger and envy because it was made by an enemy of ours or a 
contradictor to whom we bestow some benefits or to whom we provide 
new strength. 

Here we must differentiate between the pleasure or aesthetic enjoyment 
that an artwork generates and the true standards of art. Not every pleasure 
generated by an artwork is evidence of its value, and the psychological 
impact left by a work of art is not the measure of quality or poor quality.40. 

 
                                                           

40Muhammad Zaki Al-Ashmawy, The Philosophy of Beauty in Contemporary Thought, Dar Al-
Nahda Al-Arabiya for Printing and Publishing, Beirut, 1980, pp. 09-12. 
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Kant's philosophy of beauty: 

Natural beauty, for Hegel, is the abstract beauty that does not exist for 
itself or to be beautiful, but rather exists for man as a perceiving self. 
Hegel says in this regard that living natural beauty is not a teacher for 
itself and in itself, just as it is not a product of itself and does not exist as 
the cause of the phenomenon of beauty. Natural beauty is not beautiful 
except for others. 

Before Hegel we can sayIn what can be said about Immanuel Kant’s 
Critique of the Power of Judgment, which was published in 1790, it was 
a strong pillar in the construction of aesthetics. “He began by deciding that 
it is not possible to establish a rule by which one can recognize the beauty 
of something. Therefore, the judgment of beauty is a subjective judgment, 
and it varies from person to person. Therefore, it differs from the judgment 
related to taste. It cannot claim objectivity or universality. However, since 
the subjective conditions of the power of judgment are the same for all 
people, it is possible for judgments of taste to be characterized by 
universality. Therefore, Kant defined beauty as a law without a law, as if 
the (divine) mind contains the basis of the unity of the multiple. As for the 
sublime, it is the great that has no equal. Sublime is comprehensive and 
the goal to which beauty refers is an internal immanence in the thing itself 
and does not assume any goal conceived outside the thing. Hence, it is 
a goal without a goal. The faculty of representing aesthetic ideas is genius, 
but genius is a gift from nature. Therefore, it is nature that reveals itself 
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in art and through art. Therefore, art must take the appearance of nature. 
Then, beauty is a symbol of morality, but it is so only insofar as morality 
refers.” To nature »41. 

shilling and aesthetics: 

Under the influence of Kant, Schelling gave lectures on the philosophy of 
art in 1802-1803, which were not published until after his death in 1854, 
as part of his collected works in the fifth volume published in 1859. 
Schelling says that all aesthetic production begins with the essentially 
infinite separation of two activities: the activity of the call to truth and the 
unconscious activity of nature. This distinction is taken from Kant’s 
treatment of art in its relation to nature, separated in free productions. But 
since it is necessary to imagine these two activities in production as a 
union, this production represents the infinite in a finite form, and the infinite 
represented in a finite form is beauty. He says elsewhere that the 
production of art is distinguished from organic production in particular by 
the following:: 

1- ProductionThe organic is represented before the separation what the 
aesthetic production is represented after the separation, but it returns to 
the union.. 

2- ProductionThe organic does not emanate from consciousness, and 
consequently it does not emanate from the infinite contradiction that is 

                                                           
41Abdul Rahman Badawi, Hegel’s Philosophy of Beauty and Art, Dar Al-Shorouk, Cairo, 1968, pp. 
05-09. 
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wealth in aesthetic production, and consequently the organic production 
of nature is not necessarily Beautiful42. 

Lectures on Aesthetics (Hegel): 

Hegel's Aesthetics has received great attention in the present era, as 
Hegel's aesthetics or philosophy of art forms part of the exceptional 
German aesthetic heritage, which extends from Johann Winckelmann's 
reflections on the tradition of painting and sculpture among the Greeks 
and Laocoön, through Immanuel Kant's Critique of Judgment and Friedrich 
Seller's literature on the aesthetic education of man, to Friedrich 
Nietzsche's The Birth of Tragedy and Martin Heidegger's Origin of the 
Work of Art in the twentieth century, andAWe knowHTheodor Adorno 
Aesthetics. 

Hegel was particularly influenced by Winckelmann and Kant.Seller: "And 
it wasHis thesis on the end of art(orWhat I thought it wasthesis)It is itself 
of great interest to Heidegger and Adorno. Hegel's philosophy of art is a 
broad view of beauty in art, of the historical development of the arts, and 
of the individual arts in architecture, sculpture, painting, music, and 
poetry... 

His philosophy of art includes insightful analyses of Egyptian art, Greek 
sculpture, and ancient and modern tragedy, and is considered by many to 

                                                           
42The same, pp. 11-12. 
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be one of the greatest aesthetic theories to have come to light since 
Aristotle's Poetics.43. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
43For more details, see: Chanfort Encyclopedia of Philosophy (Beauty in 
Hegel),https://hekmah.orgAccessed on: 05/15/2024. 

https://hekmah.org/
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Section Two: Religion in Contemporary Philosophy 

Some philosophers of the third millennium believe that the philosophy of 
religion is nothing but a return to metaphysics after modern philosophers 
declared its death and end, and at the same time it is nothing but an 
attempt to revive metaphysics in a time of technology and science 
dominating human life in order to escape backwards. On the other hand, 
some believe that it is nothing but a fraud on history. What is the truth of 
this statement? 

:«The vision of the situation in contemporary Western philosophy of 
religion carries an analysis within the most influential philosophical theories 
that emerged at the end of the twentieth century, as it is traditionally 
considered one of the most important areas of theoretical philosophical 
activity. The book Contemporary Western Philosophy of Religion by the 
Russian writer Yuri Anatolyevich Kameltsov is within the very prominent 
role that philosophy of religion plays in contemporary philosophy and in 
the spiritual, intellectual and ideological life of developed capitalist 
countries. It conducts a complete analysis of Western philosophy of 
religion at the current stage of its existence, a necessity dictated by the 
obvious deficiency in domestic and foreign Marxist writings that were 
supposed to be concerned with analyzing Western philosophy of religion 
as a theoretical intellectual formation characterized by specificity. In this 
regard, it is sufficient to note that Soviet philosophical encyclopedias do 
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not contain articles devoted to philosophy of religion as a complete and 
well-defined phenomenon. 

The author examines the philosophy of religion as a special type of 
philosophizing, emphasizing that the concept of the philosophy of religion 
has two meanings, one broad and the other narrow. In the broad sense 
of the word, it is a set of current and potential philosophical orientations, 
a set of concepts about the nature of religion and its functions, and 
philosophical contemplations about its nature and its relationship to the 
universe and man. There is a specific position on religion, whether explicit 
or implicit, that is included in every philosophical system. 

What the philosophy of religion aspires to achieve is essentially 
determined by the deep aspirations of European philosophy, which 
operates as a total cognitive effort, where every existing reality of 
knowledge must conform to a fixed cultural orientation and obtain 
justification and approval from the philosophical mind. This orientation is 
naturally subject to historical changes, and the diversity of the degree of 
its self-disclosure and its compatibility with religion is an important 
characteristic of philosophy. The relationship of philosophy to religion 
since its inception has been one of compatibility from the beginning and 
their permanent coexistence from the moment philosophy appeared as a 
special form of consciousness and theoretical activity. Perhaps the 
philosophy of religion in the broad sense reproduces the full spectrum of 
positions.FContemporary philosophy has it, so an analysis of the current 
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situation in particular of Western philosophy of religion is not only an 
analysis of a specific component or aspect of contemporary Western 
philosophy, but it is also, to some extent, an analysis of this philosophy. 

The philosophy of religion is a relatively late formulation from a historical 
point of view of the subject of the basic philosophical interest in religion, 
since in modern times the basic conditions had appeared that made the 
complete form of the philosophy of religion seem possible, as it is a special 
type of philosophizing, in addition to its two basic aspects: the 
philosophical investigation of religion and philosophical theology. 

We must include among these important conditions the separation of 
religion, which is increasingly becoming clearer, from other areas of human 
spiritual, ideological and practical activity, as well as the acquisition of real 
independence by philosophy. 
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The third topic: Politics and science in contemporary philosophy 

Political philosophy today is inseparable from what is known as political 
theory, and it includes the development of political thought that is 
concerned with investigating the nature of the problems that great 
philosophers faced when they were thinking about the problems of their 
political reality. Perhaps the clearest example of this is what seems to us 
today to be self-evident about the individual’s right to express his opinion 
and exercise his political rights. 

The truth is that: “Political philosophy has provided visions to explain many 
concepts, including the concept of the state, the concept of law, the 
concept of freedom, the concept of authority, the concept of parliamentary 
representation, etc. The importance of this philosophy is due to the fact 
that it did not only provide this explanation, but rather focused on 
enlightening the minds of the masses regarding their various issues, and 
this was achieved through the public space, which is the place where the 
various parties present their positions in open harmony and dialogue, 
arriving at various solutions and proposals for the problems. 

Political philosophy is linked to political science, political philosophy, and 
political thought, despite their differences. The importance of political 
philosophy is due to:44. 

                                                           
44See: Mahmoud Saeed Abdel Wahab, Intellectual Sources of Political Philosophy in 
Mangerahttps://jartf.jornals.ekb.eg>articlAccessed on: 05/27/2024. 
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Philosophy in general is closely related to the historical circumstances in 
which it arises, whether these circumstances are social, economic, or 
otherwise. We can easily sense in a specific way the connection between 
a certain political philosophy put forward by a philosopher and the natural 
circumstances in which this philosopher lived, or the circumstances of his 
country, or the circumstances of the historical civilization in which he lived, 
or all of these circumstances combined. Otherwise, what would prompt a 
certain political philosopher to talk about the ideal system of government 
if he did not have a specific position on the system of government existing 
in his society? 

The philosopher may be satisfied and justify the current situation, or he 
may be dissatisfied and propose a vision for the ideal society to move 
away from what is existing, and he is an advocate of changing human 
thought. It does not arise in a state of complete balance between man 
and his environment, and thought is the tool for striving to achieve 
balance. 

Reality remains the motive for any thought, and this is a fact that pragmatic 
philosophers draw attention to, and that contemporary philosophy has 
turned to, linking thought to reality and rejecting that philosophy be 
contemplation for the sake of contemplation. 

Political philosophy does not ultimately come out of one of two possibilities, 
either justifying the existing conditions or rejecting these conditions and 
an explicit or implicit call for change regardless of the method of change 
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and its tools. Modern political philosophy, which was dominated by the 
character of change in the stage of the emergence of the capitalist system, 
moved to the stage of building the system and even justification among 
many Western political thinkers. With the historical development of 
capitalism and the practical reality revealing the fact that this system does 
not represent the final salvation for humans and does not automatically 
guarantee freedom, prosperity and justice, due to the growth of huge 
monopolies and the control of a huge media that denies the basic values 
of freedom, this led to the emergence of Marxism, which calls for the 
uprooting of capitalism, but the emergence and collapse of Marxism did 
not prevent the continuation of change and justification at the same 
time.»45. 

Science in contemporary philosophy: 

Science has influenced philosophy throughout history and changed many 
ideas and beliefs that people have held onto for a long time, as it has 
been able to present many new theories and discoveries that have 
changed many facts. Thus, the results of science have had an impact on 
philosophical thinking and the facts it has produced that were prevalent. 

The subject has been touched upon in previous discussions, and the 
conclusion we reach is that:«Realism and positivism fail to comprehend 
the new concept of reality proposed by science, especially after the 
quantum physics revolution. The scientific subject is no longer a sensory 

                                                           
45See: Khaled Mohammed Joshan, Figures of Contemporary Political Philosophy, 
1409/2019https://m.alhewar.orgAccessed on: 05/28/2024. 

https://m.alhewar.org/
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given that we perceive through observation, but rather it is a composition 
of the mind and its creativity, i.e. a rational organization of the relationships 
that link phenomena that can no longer be dealt with in the same way that 
classical physics dealt with them. Scientific reality has become, in the 
concept of the new quantum physics, structures and relationships, but they 
are structures that we are not exempt from or in need of searching for 
their direct or possible real meaning. The realism that Plantin rejects is 
naive realism that attributes to scientific concepts the same ontological 
characteristics that we attribute to realistic objectivity.»46. 

 

 

 

 

 

 

 

 

 

 

                                                           
46Salem Yafut, Contemporary Philosophy of Science and its Concept of Reality, Al-Tali’ah Printing 
and Publishing House, Beirut, Lebanon, pp. 04-06. 
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Section Four: Culture - Language 

Culture can be generally defined as the way people live and interact with 
each other and the world around them. Culture includes diverse elements 
such as language, arts, religions, technology, customs, traditions, laws, 
and values. Culture plays a crucial role in defining a society's identity, 
guiding its behavior, and shaping its way of thinking. What is its nature in 
contemporary Western philosophy? 

The role of philosophy in contemporary culture: 

No era has witnessed such a diversity of intellectual trends as the 
twentieth century. If we can describe the seventeenth century as the age 
of the great doctrines, the eighteenth century as the age of enlightenment, 
and the nineteenth century as the age of the flourishing of natural sciences 
and descriptive philosophies, we cannot do this with the twentieth century, 
in which intellectual trends have diversified to the point of conflict, 
contradiction, and confusion. However:«If it is necessary to give a term to 
this century, we can say that it is the age of endings, the end of history 
(as claimed by one of the thinkers, Fukuyama), the end of utopia, etc. We 
can also call it the age of the fall, the fall of action, the fall of modernity, 
the fall of ideology. On the other hand, we can also call it the age of post-
modernism, that is, the age dominated by a feeling of anxiety and the 
inability to define those trends whose definitions are surrounded by many 
doubts, such as: post-modernism, post-ethics, post-philosophy, etc. 
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Among the philosophers who claimed to have come up with a new vision 
of post-philosophical culture is the American thinker Richard Rooney, a 
philosopher interested in the problems of action and the nature of man 
and a critic of the principles of traditional epistemology. He obtained his 
first degree from the University of Chicago, and his doctorate from Yale 
University, and taught at Princeton University between 1961 and 1964.-
1982, the same year he moved to the University of Virginia to take up the 
position of Professor of Humanities, then moved to the University of 
California, where he still works. Rooney began his intellectual life as an 
ordinary analytical philosopher until he published his book Philosophy and 
the Mirror of Nature in 1969, in which he strongly rejected the idea that 
our beliefs could be judged from an objective and transcendent point of 
view. This opinion aroused wide interest in American philosophical circles, 
and some thinkers called him the prophet and poet of the new pragmatism. 

Neo-pragmatism is a modern philosophical movement that radically 
embraces the forms of overlap and interaction between different social 
and practical contexts, and denies the possibility of establishing a 
comprehensive, holistic conception of truth or reality. Neo-pragmatism 
emerged as a critical reaction to traditional philosophy and analytical 
philosophy. Since this philosophy is based primarily on the views of John 
Dewey, Winston, Cullen, and Sellars, Richard Rorty, in his book 
Philosophy and the Mirror of Nature, began the path back to pragmatic 
philosophy. 
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The central idea of Rorty in its broad outlines is a repetition of the objection 
that idealist philosophers in the nineteenth century directed to the realists’ 
theory of truth, that is, the theory of correspondence, which is the theory 
that says that truth is the correspondence of what is in action with what is 
in reality and vice versa. In Rorty’s opinion, there is no way to know the 
facts that are supposed to precede the truth of our beliefs except through 
other beliefs. In his rejection of the existence of the universal as a solid 
basis for knowledge, he relied on the pragmatic heritage and then on some 
modern trends that went in the same direction. He also insisted on his 
criticism of the idea of the existence of fixed foundations on which the 
theory of knowledge can issue judgments on beliefs in general. He even 
denied that any belief is more important than any other belief over other 
beliefs. Rorty concludes with a result that forms the general content of his 
thinking, which is that philosophy is incapable of establishing or 
establishing anything. Therefore, he began to demolish the conception 
that philosophers throughout the history of philosophy agreed to 
understand philosophical activity and the role of philosophy. He relied in 
his demolition on the traditional concepts that philosophers have been 
accustomed to adopting. The development of philosophy and its 
effectiveness on three philosophers: Heidegger, Winningen, and Dewey, 
and he was inspired by their ideas as the most important group of 
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immortals who worked to undermine the traditional concept adopted by 
traditional philosophers in their philosophical activity.»47. 

Language in Western Philosophy (Wiggstein as a Model): 

What must be noted is the great and clear shift of contemporary 
philosophy towards language, as philosophy has taken language as a 
central subject for consideration and approach, knowing that contemporary 
philosophy in its shift and inflection towards language did not take a single 
formula, but rather its approaches were manifested in multiple formulas 
and different directions, such as the analytical, interpretive, linguistic, 
deconstructive and communicative directions. 

: “The philosophy of language is based on the study of human thought 
based on linguistic symbols that action can form and circulate. Language 
has always been of interest to philosophers, but it did not become a central 
topic in philosophy until the twentieth century. There has been a great 
deal of agreement that the best way to solve problems in the various 
branches of philosophy is to examine the language in which these 
problems are formulated. 

This interest shown by contemporary philosophers in language and the 
increasing reliance on its analysis has been called the linguistic turn. 

There are many reasons that have increased the importance of language 
in philosophy. First: 

                                                           
47Atiyat Abu Al-Saud, The Philosophical Harvest of the Twentieth Century, Hindawi Foundation, 
United Kingdom, 2021, pp. 115-119. 
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First: Although we formulate concepts and ideas in many different 
languages and sometimes formulate them in ways other than language, 
the vast majority of cases are closely related to language. Language is 
now seen as a huge repository of categories and concepts without which 
deep thinking becomes impossible. 

This is mostly because the old popular view that language is merely a tool 
for expressing thought is no longer accepted. If philosophy were defined 
as the analysis of concepts, it would be possible to do this by focusing on 
how we use words to express our thoughts. 

Second: The behavior of using language is one of the most complex or 
ingenious behaviors that a human being displays, and thus it gives us 
many concepts, not in terms of knowing how the mind works, but in terms 
of awareness of rationality, following rules, and other basic philosophical 
topics. 

Third: The science of language, called linguistics, provides a great deal of 
material for philosophical thinking here, and as in the philosophy of mind, 
the motivation comes from the concepts in science. In fact, it is sometimes 
difficult to say whether work that deals extensively with many fields is 
considered within philosophy or within linguistics. 

The philosophical study of language can be approached from several 
perspectives. One useful classification of approaches places the study of 
language into syntax, which studies the relationship of linguistic symbols 
to each other and to the structure of the sentence; semantics, which 
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studies the relationship of linguistic symbols to reality; and 
anthropomorphism, which studies the relationship between linguistic signs 
and their human user. The most important concept in the philosophy of 
language is the concept of meaning.»48. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
48See: Philosophy of language, Wikipediahttps://ar.wikipedia>wikiAccessed on: 05/28/2024. 
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Axis Seven: Contemporary Philosophy and the Practical 
Field 

Chapter One: New Forms of Philosophy 

Philosophy dies if the task of reason, which is the primary tool of 
philosophy, becomes to justify and defend data, whether religious or 
political, without performing its primary function of analysis and 
understanding first, and then criticizing reality and existing conditions 
second. Rather, it is limited to justification by what is understood without 
criticism or change and without creating any impact on reality. 

What are the serious forms of philosophizing from the point of view of 
contemporary philosophy? 
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Rationalization is a form of philosophizing (Max Weyer): 

The concept of rationalization has dominated Veyri’s thinking in its 
entirety, to the point that you find it scattered throughout his 
methodological, religious, legal, economic, and political studies, which has 
made him: “a destination for researchers and the focus of attention of 
scholars, whether in social, religious, economic, or other studies... But 
what is the secret of Veyri’s interest in the concept of rationalization? And 
what new thing did Veyri offer as a result of this interest?” 

If Hegel was interested in embodying the absolute mind in history, 
extracting with his emerging methodology his well-known thesis of 
everything that is rationally realistic and everything that is rationally 
realistic, then Weyer made rationality a doctrine and an intellectual system 
standing on its feet within society, and embodied in human perceptions 
and behaviors. Thus, we are no longer faced with a rational cognitive 
doctrine only, but we are also faced with a rational practice whose scope 
we find in political, social, economic, and religious facts and circles, or 
what he expressed with the concept of rationalization as a method of 
thinking and acting, which prompted him to follow his steps within the folds 
and joints of society in its comprehensiveness on the successive level, 
then on the level of mixing the theoretical aspect such as interest in 
theoretical and cognitive systems and the applied aspect by following up 
on tangible optional facts. Therefore, his question was not confined to a 
social, political, economic, or religious dimension, nor was his approach 
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narrowly technical, but rather an anthropological question characterized by 
comprehensiveness, knowing that anthropology was not unique at that 
time. A stand-alone specialty. 

Its problem is how modern man emerged, his way of thinking, his behavior, 
and his relationships with himself, society, and the world, and then the 
fate of this modern man within modern rational Western civilization, 
determined by the tools of history.KThe universe to understand this path. 

Perhaps his methodological studies and their profound impact in dealing 
with rationalization are a compelling argument for this anthropological 
problem of rationalization. This is evident through the concepts that 
establish these concepts, which are primarily centered around the human 
being, such as the concept of value association, through which he bets on 
the concept of value, and the attribution that hides the principle of laws, 
replacing it with the concept of relations between elements and 
understanding as a concept that gives great priority to the subject while 
listening to it. On the other hand, Veyer gave utmost importance to the 
theory of the social mind, which took on great weight within his perceptions 
and theoretical project. Behind the mind lies human existence, and 
because it provided Veyer with the possibility of diagnosing the modern 
world from the point of view of the spread of subjective rationalization.»49. 

 

                                                           
49Abdul Moneim Al-Shugairi, Rationalization in Max Weyer, Arab Center for Research and Policy 
Studies, 1st ed., 2021, pp. 18-21. 
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conclusion: 

At every moment of his life, man goes through multiple situations and has 

no choice but to choose between them. As Sartre says, man is what he 

does and is nothing but a series of projects. We have seen through this 

simple study on contemporary philosophy that human existence imposes 

its realization as a value, even with an opposing idea, through direct and 

indirect synthetic relationships. From this, we can say that contemporary 

philosophy survives to be applied, focusing mostly on logic and conceptual 

analysis, which makes its topics and interests in the most daring issues, 

including the theory of knowledge and ethics, the nature of language and 

the nature of the mind. Throughout the history of Arab thought, schools 

with different intellectual orientations have been known, each of which had 

a profound impact on subsequent philosophies and on what confirms the 

principle of communication between previous and subsequent ideas, up to 

the present day. 
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